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Foreword 

The  author  of  the  following  information  is  a  native  of  North  Carolina  and  was 
a  member  of  the  Western  Conference  of  North  Carolina  for  twenty-five  years.  A 
graduate  of  the  old  Free  Will  Baptist  Seminary  of  Ayden,  North  Carolina,  he  pastored 
churches  in  the  Western,  Central,  and  Eastern  Conferences  of  that  state.  He  served 
on  boards  of  the  North  Carolina  State  Convention  and  held  several  offices  in  the 
Western  Conference,  among  which  were  moderator  of  the  conference  and  a  member 
of  the  ordaining  council. 

He  also  served  as  the  first  clerk  of  the  old  General  Conference,  holding  that 
office  for  three  or  four  years.  He  served  churches  as  pastor  in  Texas  for  five  years. 
He  served  on  the  Merger  Committee  in  Denison,  Texas,  in  1934.  He  attended  the 
organizational  meeting  of  the  General  Association  in  Nashville,  Tennessee,  was  elected 
clerk  in  its  first  annual  session,  and  served  for  twelve  consecutive  years.  He  served 
on  the  General  Board  of  the  National  Association  from  the  time  of  its  organization 
until  1955.  He  served  as  treasurer  of  the  National  Association  for  one  year,  and  he 
was  a  member  of  the  Board  of  Publications  and  Literature  at  the  time  of  its  abolition 
by  the  National  Association.  He  attended  every  session  of  the  National  Association 
except  one  until  1961. 

During  the  fourteen  years  of  his  serving  as  Promotional  Secretary  of  the  Georgia 
State  Association  of  Free  Will  Baptists,  he  maintained  close  contact  with  every 
department  and  enterprise  of  the  National  Association. 

In  connection  with  his  forty-eight  years  in  the  Free  Will  Baptist  ministry,  a 
careful  study  of  church  history,  along  with  current  events,  has  occupied  a  major  part 
of  the  author's  life.  With  his  Free  Will  Baptist  background  stretching  far  back  into 
the  nineteenth  century,  the  authenticity  of  this  information  should  be  well  grounded. 

The  purpose  of  this  writing  is  not  to  gender  strife  but  to  inform  properly,  with 
a  genuine  hope  and  prayer  that  it  may  have  a  harmonizing  effect.  There  is  no  ill 
will  toward  any,  but  love  toward  all. 


Introduction 


While  serving  as  promotional  secretary  for  the  Georgia  State  Association  of  Free 
Will  Baptists,  and  editing  a  monthly  publication  which  was  never  officially  adopted 
as  the  state  organ  but  which  was  generally  considered  as  such,  and  also  nationally 
as  related  to  the  state,  we  published  a  series  of  articles  on  the  front  page  each  month 
setting  forth  the  teachings  of  the  National  Treatise  on  the  church  covenant  and  the 
articles  of  faith.  It  was  our  intention  to  continue  the  articles  until  the  entire  Treatise 
was  covered  and  then  to  proceed  with  follow-up  articles  dealing  with  the  faith, 
practices,  and  customs  among  Free  Will  Baptists  with  emphasis  on  divergencies; 
however,  time  ran  out  upon  our  retiring  from  the  promotional  office,  and,  in  view  of 
the  change  of  the  administration  of  the  State  Association,  it  was  deemed  impractical 
to  offer  to  continue.  On  the  other  hand,  since  the  critical  situation  has  arisen  over 
a  newly-coined  word  relative  to  church  government  in  North  Carolina  and  the  action 
of  the  National  Association,  and  after  much  thinking  over  the  matter,  we  have  con- 
sidered it  necessary  to  go  further  with  the  writing  in  a  fuller  and  more  lucid  manner, 
especially  in  view  of  the  many  who  desire  the  truth  regarding  the  reason  for  the  action 
taken  by  the  National  Association  in  its  1961  session  at  Norfolk,  Virginia,  against 
certain  brethren  who  signed  affidavits  setting  forth  the  idea  of  a  connectional  form 
of  church  government,  said  brethren  having  been  practically  denied  their  right  to 
defend  themselves  by  the  National  Association. 
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THAT  YOU  MAY  KNOW 


A  Heterogeneous  Group 

We  must  realize,  first  of  all,  that  the  National  Association  of  Free  Will  Baptists 
is  a  blending  of  many  ideas  and  customs.  We  speak  of  the  Randall  and  Palmer  groups 
revealing  two  distinct  beginnings;  but,  in  reality,  the  denomination  as  it  is  today  is 
made  up  of  many  origins;  however,  all  these  groups  found  their  way  into  one  or  the 
other  of  these  main  movements,  bringing  with  them  many  of  their  original  customs 
and  doctrines  which  were  never  completely  submerged.  The  strange  thing  about  it 
now  is  not  why  we  are  so  different  but  why  we  are  so  close  together. 

The  Reverend  Raymond  Riggs,  who  was  chairman  of  the  National  Foreign 
Mission  Board,  struck  a  keynote  in  1950  when  he  wrote: 

"Free  Will  Baptist  people  are  composed  of  a  people  of  different  opinions  and 
customs  but  they  are  a  people  who  love  God  and  will  reflect  the  very  image  of  Christ 
under  the  right  leadership  and  tolerance.  We  have  the  woman  preacher  and  the 
anti-woman  preacher.  We  have  the  tobacco  crowd  and  the  anti-tobacco  crowd.  We 
have  the  feet  washers  and  the  non-feet  washers.  We  have  the  progressives  and  the 
non-progressives.  We  have  the  educated  and  the  uneducated.  We  have  the  mission 
minded  and  the  non-mission  minded.  We  have  the  post,  the  pre,  and  the  a- 
millennialists.  We  have  the  high  emotional  and  the  cold  formal.  We  have  the  tither 
and  the  non-tither.  We  have  a  past  record,  a  present  challenge,  and  a  future  possi- 
bility." 

If  Brother  Riggs  were  writing  now  in  the  same  frame  of  mind  he  had  at  that  time, 
he  would  probably  add,  "We  have  the  congregational  and  the  connectional";  for 
North  Carolina  has  the  same  customs  and  usages  today  that  they  had  in  1950. 

The  Palmer  Movement 

Since  the  Palmer  group  antedates  the  Randall  group  by  fifty  years  or  more,  we 
shall  consider  it  first. 

According  to  some  church  historians,  there  were  General  Baptists  in  North  Caro- 
lina twenty-five  or  thirty  years  before  Paul  Palmer  began  his  ministry  there,  but  seem- 
ingly there  were  no  accurate  records  of  such  groups  preserved;  so  we  have  to  think  of 
Palmer  as  the  first  Baptist  of  any  description  in  that  area.  Although  the  records 
may  be  somewhat  distorted  by  unfriendly  historians,  we  do,  nevertheless,  trace  Free 
Will  Baptist  history  back  to  this  origin  in  America.  As  the  Palmer  movement  began 
to  spread,  especially  in  the  Southeast,  other  groups,  hearing  of  them  and  their  doc- 
trine, began  to  advocate  similar  teachings;  and  some  eventually  became  affiliated  with 
them.  Naturally,  there  would  be  differences  in  these  groups;  and,  since  communica- 
tions were  poor  and  association  of  these  believers  was  not  very  constant,  this  accounts 
for  some  of  the  differences  even  today.  The  differences  are  primarily  in  customs, 
usages,  and  government,  with  slight  difference  in  the  doctrine.  Some  of  those  groups 
came  directly  from  Calvinistic  churches,  and  they  did  not  abandon  all  their  back- 
ground which  they  had  been  accustomed  to  for  so  long.  This  is  one  reason  why  some 
here  and  there  speak  of  the  polity  or  government  of  all  Baptist  groups  as  being  iden- 
tical, but  this  is  not  wholly  true,  as  history  will  reveal.  Some  say  that  we  have  no 
New  Testament  authority  for  any  form  of  connectional  government,  but  there  is  just 
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as  much  authority  for  conneetional  church  government  as  there  is  for  quarterly  meet- 
ings or  annual  associations. 

We  know,  however,  that  associations  were  formed  very  early  in  our  church 
history.  This  was  true  of  the  Palmer  movement;  and,  even  though  the  autonomy  of 
the  local  church  has  never  been  disputed,  yet  it  seems  that,  in  the  formation  of  the 
associations  or  conferences,  the  church  at  an  early  time  thought  it  best  to  confer 
certain  privileges  to  the  associated  body.  After  all,  the  government  of  the  group  body 
is  exactly  that  which  was  agreed  to  through  their  delegates,  it  taking  upon  itself  the 
power  delegated  to  it.  The  very  word  delegate  means  clothed  with  authority  to  speak 
for  the  group  sending  him.  Looking  at  it  from  this  angle,  the  district  bodies  are  the 
churches  working  and  governing  together.  But  before  we  go  further,  may  we  consider 
the  other  main  movement. 

The  Randall  Movement 

Benjamin  Randall  was  brought  up  under  the  Congregational  Denomination;  and 
though  denominated  Congregational,  this  group  had  a  government  similar  to  that 
of  the  Presbyterians.  Although  Randall  was  under  the  influence  of  this  particular 
denomination,  there  were  certain  conditions  prevailing,  other  than  polity,  that  were 
not  acceptable;  so  he  affiliated  with  a  Calvinistic  Baptist  church  where  he  remained 
until  he  was  excommunicated  because  of  his  views  on  the  general  atonement.  Like 
the  Palmer  group,  this  movement  influenced  other  groups  which  eventually  affiliated 
with  it.  This  Randall  movement  seemingly  had  a  more  of  a  Western  trend  than 
Southern. 

These  two  main  streams  of  influence,  having  origins  far  apart  in  geographical 
location,  culture,  and  time,  made  up  the  composition  of  the  National  Association  of 
Free  Will  Baptists.  Since  our  denomination  is  made  up  of  people  with  such  wide 
divergencies  and  circumstances,  we  might  think  it  strange  that  such  an  organization 
as  the  National  Association  has  stayed  intact  for  twenty-five  years  without  any  serious 
difficulties;  but  the  truth  of  the  matter  is,  the  secret  lies  in  the  fact  that  these  things 
were  carefully  considered  by  the  committee  on  the  merger,  and  it  was  agreed  that  no 
area  or  group  would  be  molested  because  of  any  established  usages  or  customs — that 
each  state  or  section  could  continue  as  it  had  done  before  the  merger — and  it  has 
never  been  the  policy  of  the  National  Association  to  even  investigate  local  matters  or 
disputes  until  the  situation  arose  in  North  Carolina  which  finally  resulted  into  a  law- 
suit in  which  the  term  connectionri  government  was  used.  The  fact  that  the  National 
Association  stepped  into  this  situation  contrary  to  the  merger  agreement  is  without 
precedence. 

However,  there  may  be  certain  elements  involved  which  may  be  considered  under- 
lying issues.  Will  you  follow  us  in  the  discussion  of  these  elements  as  we  see  them? 
But  before  entering  into  the  main  discussion  on  these  issues,  let  us  consider  some 
facts  relative  to  North  Carolina  Free  Will  Baptists. 

North  Carolina 

It  is  generally  conceded  that  North  Carolina  is  the  state  where  Free  Will  Baptists 
originated;  therefore,  they  are  the  Original  Free  Will  Baptists,  and  there  is  a  con- 
tinuous record  from  the  days  of  Paul  Palmer  down  to  the  present  time,  unbroken 
although  temporarily  bent  at  certain  times. 

In  all  probability,  there  is  no  other  state  in  the  National  Association  that  can 
produce  records  of  their  existence  as  accurately  as  North  Carolina,  unless  it  is  some 
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of  the  new  states  that  have  come  in  since  1935.  This  fact  could  have  some  bearing 
on  the  suspicion  some  may  have  of  North  Carolina. 

The  second  fact  is  that  North  Carolina  has  always  led  the  other  states  in  mem- 
bership by  a  wide  margin,  although  this  did  not  give  them  any  more  power  in 
voting  in  the  National  Association  so  far  as  the  State  Convention  was  concerned.  Of 
course  the  number  of  ministers  gave  them  a  better  showing;  but  if  anv  complaint 
was  ever  voiced  on  this  account,  it  is  not  known.  Since  the  change  in  the  constitu- 
tion of  the  National  Association  which  gives  the  local  church  membership  privilege, 
the  district  associations  or  yearly  meetings  were  denied  direct  representation,  although 
the  state  is  held  responsible  for  membership  fee.  We  could  say  that  this  is  taxation 
without  representation.  Could  a  state  with  more  than  double  the  membership  of  any 
other  state  give  cause  for  any  suspicion  for  those  desiring  such? 

In  the  third  place,  North  Carolina  has  the  oldest  and  strongest  printing  establish- 
ment; and  has,  for  more  than  half  a  century,  been  the  only  publishing  house  to  supply 
the  denomination  with  adequate  literature  for  church  auxiliaries.  It  is  easy  to  see 
that  this  could  create  suspicion.  The  ownership  of  the  Free  Will  Baptist  Press  has 
been  questioned  for  some  years;  in  fact,  a  statement  was  made  on  the  floor  of  the 
National  Association,  three  years  ago,  that  the  Free  Will  Baptists  did  not  own  a 
publishing  house,  and  the  statement  went  unchallenged.  So,  for  the  benefit  of  those 
who  may  not  know,  here  are  the  facts  in  the  case: 

The  necessity  for  a  press,  or  at  least  a  denominational  paper,  was  felt  probably 
over  a  hundred  years  ago,  but  no  definite  action  was  taken  until  1873;  then  the 
Conference  (there  was  only  one)  took  some  action  toward  getting  out  a  weekly 
publication.  From  that  time  on,  one  effort  after  another  was  taken,  but  it  seemed 
to  be  a  slow  process;  and  it  seemed  thnt  none  of  the  conferences  (after  the  Con- 
ference was  divided)  could  make  the  progress  desired  and  needed.  About  the  time 
the  State  Convention  was  organized,  or  soon  thereafter,  some  of  the  denominational 
leaders  in  the  state  fell  upon  the  plan  of  forming  a  stock  company  to  sell  enough  stock 
to  assure  success.  The  matter  was  discussed  in  the  various  district  and  state  meet- 
ings, and  many  began  to  buy  stock  with  the  understanding  that  it  would  be  a  non- 
profit-sharing institution — all  the  profit  would  go  back  into  the  company  for  improve- 
ment or  for  denominational  causes.  The  stock  was  offered  to  anyone  desiring  to  buy 
it;  and  many  individuals  bought  stock,  but  the  bulk  of  it  was  sold  to  churches,  union 
meetings,  and  conferences.  So  far  as  is  known,  ninety-five  per  cent  of  the  stock  went 
to  Free  Will  Baptists.  Some  of  the  business  men  of  Ayden,  the  town  in  which  the 
Press  is  located,  took  stock;  but  these  were  either  connected  with  the  Free  Will 
Baptists  or  they  did  it  because  it  would  be  an  asset  to  the  community  as  they  thought. 
The  Free  Will  Baptist  Press  is  owned  by  a  Free  Will  Baptist  stock  company  for  the 
benefit  of  the  denomination,  with  all  surplus  profit  going  directly  into  Free  Will 
Baptist  enterprises.  All  the  officers  are  Free  Will  Baptists,  and  all  the  employees 
are  Free  Will  Baptists  insofar  as  it  is  possible  to  find  Free  Will  Baptists  who  are 
technically  trained  to  fill  the  positions  and  give  first-class  service  to  the  denomination. 
At  the  present  time,  every  employee  is  a  Free  Will  Baptist.  If  this  does  not  make  the 
Free  Will  Baptist  Press  a  Free  Will  Baptist  institution,  what  will  it  take  to  make 
it  one?  Could  it  be  that  this  institution  has  something  to  do  with  the  attitude  of 
the  National  Association  toward  North  Carolina? 

Fourth,  Free  Will  Baptists  in  no  other  state  have  been  able  to  establish  a  fully 
accredited  liberal  arts  college;  and  nowhere  has  there  been  established  any  type  school 


with  such  rapid  growth  as  the  one  established  by  North  Carolina  Free  Will  Baptists. 
W ould  this  have  anything  to  do  with  the  rising  suspicion  of  some  of  our  people? 

Fifth,  North  Carolina  Free  Will  Baptists  have  been  working  under  one  book  of 
discipline  much  longer  than  any  other  state,  dating  back  to  1812;  and  when  the 
National  Association  was  organized,  there  was  no  request  that  this  discipline  be 
dispensed  with  or  repudiated — in  fact,  no  state  or  district  body  was  requested  to  dis- 
pense with  its  treatise  as  the  prerequisite  to  adoption  of  the  National  Treatise.  How- 
ever, we  understand  that  the  North  Carolina  State  Convention  has  never  officially 
adopted  the  National  Treatise  because  it  could  not  do  so.  If  adopted  at  all,  it  would 
have  had  to  be  done  by  a  two-thirds  majority  of  all  the  conferences  and  associations. 
The  Articles  of  Faith  of  the  last  revision  of  the  National  Treatise  reportedly  has  been 
adopted,  but  never  its  code  of  discipline.  There  are  other  states  which  have  never 
adopted  the  National  Treatise,  Georgia  being  one  of  them;  and  of  the  seven  district 
associations  in  Georgia,  no  two  have  the  identical  code  of  discipline,  usages,  and 
practices.  This  can  be  very  easy  to  discern  as  being  an  issue  in  disguise  on  the  part 
of  the  National  Association. 

Sixth,  the  one  and  only  issue  which  is  openly  avowed  by  the  National  Association 
against  our  North  Carolina  brethren  is  connectional  church  government;  but  since  a 
lawsuit  was  brought  about  before  this  issue  was  even  considered,  who  can  believe 
that  this  is  the  only  issue?  Be  not  deceived,  dear  readers,  "God  is  not  mocked,"  if 
the  whirlwind  is  sown,  eventually  a  storm  will  be  produced;  and  that  is  exactly  what 
has  happened.  Whirlwinds  of  suspicion,  distrust,  and  selfish  ambition  have  been 
sown;  and  now  the  storm  has  broken  out  which  will  produce  results  that  no  one  can 
estimate.   Before  going  further,  let  us  consider  some  pertinent  questions: 

Unanswered  Questions 

1.  Why  did  the  National  Association,  in  its  1961  session,  request  the  North 
Carolina  State  Convention  of  Original  Free  Will  Baptists  to  repudiate  any  and  all 
forms  of  connectional  church  government  and  reaffirm  its  position  in  our  historical 
and  established  form  of  congregational  church  government  as  set  forth  in  the  Treatise 
of  Faith  and  Practices  of  the  National  Association  of  Free  Will  Baptists  at  its  next 
regular  session? 

2.  Why  did  the  National  Association  not  adopt  Item  8  of  the  General  Board's 
report  which  reads  as  follows:  "With  reference  to  the  men  who  hold  office  in  our 
National  Association  and  have  signed  affidavits  affirming  belief  in  a  connectional  form 
of  church  government,  moved  that  we  refer  the  matter  of  investigation  of  these  men 
to  the  Executive  Committee,  and  that  their  results  and  findings  in  conference  with 
the  involved  brethren  be  reported  back  to  the  General  Board,"  with  no  substitute 
for  the  item? 

3.  Why  did  the  National  Association  remove  the  five  men  who  signed  affidavits 
on  connectional  form  of  church  government  from  North  Carolina  without  any  in- 
vestigation as  to  why  they  did  it,  and  before  the  State  Convention  of  North  Carolina 
could  possibly  clarify  its  position  on  the  matter? 

4.  Why  did  the  National  Association  vote  to  table  a  motion  that,  beginning 
with  the  1962  session,  delegates  from  no  church  or  association  be  seated  in  the 
National  Association  unless  the  church  or  association  has  officially  adopted  the  Na- 
tional Treatise? 

5.  Why  did  the  National  Association  ignore  a  question  which  would  have 
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brought  other  states  in  for  investigation  which  had  practiced  the  same  form  of  church 
government  as  had  North  Carolina? 

6.  Why  were  several  reasonable  questions  passed  by,  without  even  an  attempt 
to  give  an  answer? 

7.  Why  has  the  Executive  Committee  and  the  General  Board  of  the  National 
Association  refused  to  grant  a  single  one  of  the  requests  of  the  Executive  Committee 
of  the  North  Carolina  State  Convention  since  the  last  session  of  the  National 
Association? 

8.  Why  has  the  editor  of  Contact,  the  National  Association  paper,  refused  to 
publish  even  one  of  the  articles  coming  from  the  Original  Free  Will  Baptists  of 
North  Carolina,  yet  has  seemingly  been  glad  to  report  news  of  the  new  group  in 
North  Carolina  which  has  been  giving  so  much  trouble  in  that  state? 

When  these  questions  are  honestly  and  truthfully  answered,  the  general  public 
will  be  in  position  to  intelligently  decide  which  side  is  in  error.  Until  these  questions 
are  answered,  each  one  can  draw  his  own  conclusions.  When  this  is  done,  there 
are  many  "ifs"  and  "and's"  to  be  considered.  May  we  raise  one  possibility  (and 
since  we  want  to  be  fair  to  both  sides  and  state  positively  only  those  things  which 
can  be  substantiated,  this  is  stated  to  provoke  thought)?  Could  it  be  that  there 
were  those  who  wanted  to  rush  through  to  conclusions  while  the  State  of  North 
Carolina  was  being  embarrassed  with  a  lawsuit  in  progress  in  a  local  situation  in  order 
to  make  it  just  as  difficult  as  possible  for  them  to  win  in  the  case  pending  in  the 
Supreme  Court?  Was  there  thinking  upon  the  part  of  some  that,  if  the  National 
Association  would  embarrass  and  confuse  the  situation,  it  would  work  to  an  advantage 
for  the  local  church  involved — that  the  defendants  would  win  out  in  the  case  and 
that  the  pastor  would  be  assisted  in  winning  out  in  his  libel  suit  against  the  Executive 
Committee  of  the  Western  Conference  of  North  Carolina?  Anyone  with  reasonable 
judgment  should  know  that  no  concessions  would  be  made  by  those  involved  in  the 
accusation  while  the  lawsuit  was  pending.  To  do  so  would  not  only  result  in  the 
complainants  losing  the  case,  the  property  being  awarded  to  the  defendants,  and  the 
minority  party  being  denied  the  status  of  being  the  true  congregation  of  the  Original 
Free  Will  Baptists  of  North  Carolina.  Furthermore,  such  concessions  would  build 
up  the  case  for  the  pastor  in  his  suit  against  the  Executive  Committee  of  the  Western 
Conference  of  North  Carolina,  and  would  be  the  means  of  this  pastor's  being  awarded 
the  sum  of  $400,000.  This  would  mean  that  the  members  of  the  Executive  Com- 
mittee of  the  Western  Conference  of  North  Carolina  would  have  to  pay  this  enor- 
mous price  for  doing  no  more  than  that  which  was  their  duty  in  administering  the 
rules  of  church  government  which  both  they  and  the  pastor  concerned  had  covenanted 
to  uphold.  Aside  from  the  moral  aspect  of  the  case,  no  reasonable  person  can  blame 
the  members  of  the  said  Executive  Committee  from  using  every  legal  means  at  their 
disposal  to  keep  from  having  to  pay  this  enormous  sum  which  would  spell  financial 
disaster  for  them. 

It  is  the  opinion  of  this  writer  that,  if  the  National  Association  would  have  been 
more  considerate  and  postponed  the  entire  matter  until  the  local  situation  could  have 
been  settled,  the  whole  thing  would  have  been  altogether  different,  and  the  strife 
and  division  in  North  Carolina  and  the  National  Association  would  have  been  avoided. 
Regardless  of  what  one's  belief  about  church  government  might  be,  it  is  unfair  to  pass 
judgment  upon  the  State  Convention  of  North  Carolina  until  all  facts  are  in.  As  it 
is,  the  National  Association  of  Free  Will  Baptists  stands  at  the  judgment  seat  of 
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public  opinion  and  must  be  adjudged  guilty  of  playing  the  greater  part  in  the  denomi- 
national strife  and  split.  It  would  be  terrible  if  none  were  involved  except  North 
Carolina;  but  it  has,  and  is,  causing  unrest  and  strife  in  many  of  the  states.  Even 
though  this  unrest  may  not  become  strong  enough  to  cause  other  states  to  withdraw 
from  the  National  Association,  it  will  certainly  be  in  the  minds  of  thousands,  and 
will  certainly  have  its  woeful  effect  for  a  long  time  to  come. 

Hidden  Issues 

Please  note  the  following  statements  from  The  Free  Will  Baptist  Story,  bv  Dcdd: 
''In  rddition  to  the  terms  agreed  upon  in  Nashville,  Tennessee,  on  June  15,  1933, 
we,  the  committee  representing  the  Cooperative  General  Association  and  the  General 
Conference,  agree  to  unite  the  above-named  bodies  into  one  national  body  to  be 
known  as  the  National  Association  of  Free  Will  Baptists,  with  the  understanding  that 
the  two  bodies  thus  united  continue  to  operate  under  their  present  organization  with- 
out becoming  in  any  way  responsible  for  each  other's  present  obligations,  and  with  the 
understanding  that  neither  of  the  two  shall  in  any  way  have  jurisdiction  over  the 
other  but,  at  the  same  time,  they  are  to  continue  their  work  as  part  of  the  National 
Association  .  . 

It  is  further  a  matter  of  record  in  the  same  minutes  that  the  Cooperative 
Association  committee  which  represented  the  association  in  Nashville  in  June,  1934, 
agreed  to  accept  the  Articles  of  Faith  of  the  1901  Treatise  and  the  Church  Covenant 
of  1901  or  1916  Treatise  as  the  basis  of  agreement.  A  public  statement  was  made 
by  one  who  was  in  position  to  know  that  the  question  raised  was  not  the  real  issue, 
although  the  real  issue  was  not  named.  So  far  as  all  written  statements  are  concern- 
ed, there  is  but  one  issue — that  of  connectional  church  government — which  has  ever 
been  presented,  although  many  know  other  issues  are  involved. 

Over- All  Program  of  the  National  Association 

The  National  Association  now  operates  under  a  several-point  program,  but  the 
three  major  points  are  missions,  education,  and  literature.  It  is  under  these  heads  that 
we  shall  discuss  the  present  situation  to  see  if  some  light  will  not  be  shed. 

Since  the  North  Carolina  State  Convention  never  enacted  a  missionary  program 
except  in  co-operation  with  that  of  the  National  Association  until  the  present  actions 
were  taken,  there  has  never  been  any  issue  on  this  point  by  the  national  body. 

The  national  educational  program  went  well  so  long  as  North  Carolina  was  giving 
its  entire  support  to  it;  but  when  the  North  Carolina  State  Convention  deemed  it 
prudent  to  reactivate  the  state  program  of  education  which  had  been  seemingly 
dormant  since  the  early  1930's,  trouble  immediately  appeared.  Since  the  type  of 
school  which  North  Carolina  wanted  was  not  thought  to  be  in  opposition  to  that  of 
the  National  Bible  College,  it  is  doubtful  that  anyone  in  North  Carolina  considered 
an  issue  being  made  of  it;  however,  some,  from  a  national  standpoint,  thought  dif- 
ferently— in  fact,  this  writer  at  first  considered  the  action  unwise,  but  it  was  because 
it  was  thought  to  be  a  duplication  of  the  national  school;  however,  upon  learning  the 
kind  of  school  North  Carolina  was  producing,  our  thinking  changed  and  it  could 
readily  be  seen  that  both  schools  were  needed.  Evidently  some  continued  to  believe 
that  North  Carolina  should  never  have  undertaken  such  a  definite  educational  pro- 
gram. But  why  should  there  be  such  a  sharp  cleavage  between  the  institutions? 
After  all,  the  educational  programs  have  constituted  one  of  the  undercover  issues. 
Will  you  go  along  with  us  while  we  endeavor  to  show  the  type  of  these  schools; 


10 


then  you  may  decide  for  yourself  whether  or  not  an  issue  should  be  made  of  the 
difference. 

It  will  be  remembered  that  the  Free  Will  Baptist  Bible  College  was  founded 
through  a  deep  sense  of  need  for  a  better-prepared  ministry.  This  need  has  been 
partially  supplied.  It  was  probably  never  in  the  minds  of  the  founding  brethren  that 
this  school  should  ever  be  any  other  than  just  a  Bible  college,  some  thought  just  a 
Bible  institute;  but,  through  the  years,  its  growth  has  been  such  that  the  present 
administration  has  enlarged  the  curriculum  to  include  liberal  arts  courses.  On  the 
other  hand,  Mount  Olive  College  was  established  for  the  purpose  of  furnishing  a 
liberal  arts  education  with  a  theological  department. 

Let  us  think  of  these  institutions  in  the  light  of  the  purpose  for  which  they  were 
founded:  The  Bible  College  was  established  to  meet  a  denominational  need  from  a 
national  standpoint,  with  its  educational  policy  being  that  of  indoctrination;  on  the 
other  hand,  Mount  Olive  College  may  be  viewed  as  a  non-sectarian  school,  under 
denominational  control,  existing  not  only  for  denominational  need,  but  also  for  a 
commuity  need,  having  as  its  purpose  that  of  producing  trained  and  thinking  minds. 
It  is  not  our  purpose  here  to  condemn  or  condone  the  philosophy  of  either  institution 
but  to  merely  show  the  things  that  lead  to  certain  issues.  It  might  be  said,  however,, 
that  either  philosophy,  if  carried  to  the  extreme,  could  be  detrimental.  So  far  as 
this  writer  is  concerned,  neither  institution  has  adopted  either  philosophy  as  a  real 
issue.  Probably  all  that  the  general  public  knows  about  the  Bible  College  falling  into« 
the  class  of  indoctrination  comes  from  its  alumni,  while  it  is  stated  in  the  catalogue 
of  the  Mount  Olive  College  for  1962,  Page  14,  "This  college  strives  to  produce 
graduates  who  are  thinking  persons,  committed  to  Jesus  Christ,  capable  of  moral 
choice."  In  view  of  these  statements,  it  becomes  difficult  to  see  why  the  philosophies 
of  these  institutions  should  become  an  issue  over  which  to  cavil. 

There  is  no  question  about  the  literature  program  of  the  National  Association 
having  been  one  of  confusion.  It  is  no  secret  that,  almost  from  the  very  beginning 
of  the  National  Association,  there  has  been  a  trend  toward  centralizing  the  literature 
program  in  the  hands  of  the  National  Association  and  the  various  departments  of  it. 
This  has  been  especially  true  since  the  headquarters  has  been  established  in  Nashville, 
Tennessee.  Some  have  thought,  and  probably  still  do,  that  the  executive  department 
should  have  full  supervision  of  the  literature  program;  while  others  have  thought  that 
each  department  should  supervise  its  own  literature;  and,  in  view  of  the  situation,  it 
was  thought  best  to  create  a  board  of  publications  and  literature  which  would  give  its 
approval  to  all  literature  used.  The  Free  Will  Baptist  Press  at  Ayden,  North  Carolina, 
immediately  became  co-operative  with  the  publication  board  and  most  of  the  literature 
coming  from  the  Press  showed  the  approval  of  the  aforesaid  board.  The  idea  was  for 
all  the  national  literature  to  be  examined  and  passed  upon  by  the  newly  created  board; 
but,  before  the  board  hardly  made  a  start,  some  of  the  departments  began  to  ignore 
the  policy  and,  in  a  short  time,  the  various  departments  were  editing  and  supervising 
and  letting  printing  contracts  to  commercial  concerns  most  convenient.  Eventually 
it  was  decided  that  the  executive  department  should  issue  a  monthly  perodical,  and 
Contact  was  born  as  the  denominational  organ.  This  might  have  been  for  the  best, 
or  it  might  not  have  been.  The  Free  Will  Baptist,  a  weekly  publication  from  the 
Free  Will  Baptist  Press  at  Ayden,  North  Carolina,  was  considered  inadequate  for 
the  denomination.  Probably  no  one  gave  it  a  thought  that  the  periodical  printed  by 
the  Free  Will  Baptist  Press,  Ayden,  North  Carolina,  was  a  sixteen-page  magazine 
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with  fifty  issues  per  year  and  selling  for  $2.00  per  year;  whereas,  the  national  magazine 
was  to  be  a  monthly  publication  with  sixteen  pages  and  to  sell  for  $1.00  per  year 
(now  the  subscription  price  is  $1.25  per  year).  It  was  not  the  case  that  the  weekly 
paper  did  not  open  its  columns  to  the  entire  denomination;  but  it  was  accused,  by 
those  who  wanted  to  publish  the  new  paper,  of  being  a  North  Carolina  paper. 

The  Woman's  National  Auxiliary  Convention  chartered  its  own  literature  pro- 
gram without  consulting  the  Board  of  Publications  and  Literature;  then,  a  few  years 
ago,  the  National  Sunday  School  Board  broke  with  the  Free  Will  Baptist  Press  and 
launched  its  own  program,  even  using  literature  edited  by  undenominational  writers 
or  interdenominational  writers.  After  setting  up  its  program,  and  in  just  one  year's 
time,  the  National  Sunday  School  Board  accumulated  an  indebtedness  of  nearly 
$30,000;  then,  when  this  board  could  not  pay  its  debts,  the  entire  board  resigned 
and  turned  its  accounts  over  to  the  executive  department. 

At  the  next  session  of  the  National  Association,  a  new  Sunday  School  Board" was 
elected  and  a  new  contract  was  entered  into  with  the  Free  Will  Baptist  Press  at 
Ayden,  North  Carolina,  in  which  the  Press  gave  the  Sunday  School  Board  eight  and 
one-half  per  cent  of  its  gross  sales  from  Sundav  school  literature.  Under  this  contract, 
the  debt  was  practically  wiped  out  m  two  years.  This  brought  our  history  up  to  July, 
1961.  When  the  National  Association  took  its  action  against  the  North  Carolina 
State  Convention,  the  Free  Will  Baptist  Press  asked  for  a  little  time  to  get  matters 
better  understood;  and  immediately  the  National  Sunday  School  Board  accused  the 
Free  Will  Baptist  Press  Board  of  violating  the  contract.  Then  the  Sunday  School 
Board  proceeded  again  to  launch  its  own  program  of  literature;  but,  according  to  the 
Free  Will  Baptist  Press  Board,  the  National  Sunday  School  Board  never  did  live  up 
to  the  contract  from  the  time  of  its  acceptance.  It  never  employed  a  person  to 
promote  the  literature  program  as  called  for  in  the  contract.  But  it  did  accept  pay- 
ments stipulated  in  the  contract  until  the  debt  was  practically  paid.  The  contract 
was  terminated  by  the  National  Sunday  School  Board  because  the  Free  Will  Baptist 
Press  Board  merely  asked  for  a  little  time  for  the  disturbance  to  become  settled.  Now 
the  National  Sunday  School  Board  is  completely  severed  from  the  Free  Will  Baptist 
Press  and  is  issuing  its  own  literature.  The  literature  now  being  issued  by  the 
national  board  has  been  examined,  and  even  though  some  is  being  used  from  other 
independent  commercial  printers,  it  seems  to  be  well  edited  and  arranged;  but  the 
prices  are  much  higher  than  the  literature  from  the  Free  Will  Baptist  Press.  There 
is  no  question  that  every  lesson  and  program  found  in  the  literature  of  the  Free  Will 
Baptist  Press  is  genuinely  Free  Will  Baptist,  every  writer  being  Free  Will  Baptist  and 
every  writer,  up  to  the  time  the  contract  was  severed,  had  the  unanimous  approval  of 
the  National  Sunday  School  Board. 

In  all  these  maneuverings,  the  Board  of  Publications  and  Literature  was  never 
consulted  but  entirely  ignored;  in  fact,  it  had  been  discussed  for  some  time  to 
dissolve  the  Board  of  Publications  and  Literature,  an  act  which  was  finally  carried  out 
in  the  1961  session  of  the  National  Association;  and  for  all  practical  purposes,  it  was 
just  as  well  that  it  was  dissolved,  since  it  had  been  rendered  ineffective  by  no  co- 
operation. So  far  as  the  writer  knows,  there  was  full  co-operation  between  the  Board 
of  Publications  and  Literature  and  the  Free  Will  Baptist  Press  at  all  times  and  without 
the  least  friction;  and  through  this  co-operation  and  good  will,  the  Board  of  Publica- 
tions and  Literature  was  able  to  give  the  denomination  some  good  literature.  It  is 
wondered  if  the  fine  spirit  that  prevailed  between  the  Free  Will  Baptist  Press  and  the 
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Board  of  Publications  and  Literature  did  not  have  something  to  do  with  the  dissolu- 
tion of  the  Board  of  Publications  and  Literature  by  the  National  Association. 

Those  who  are  not  connected  officially  with  either  the  Free  Will  Baptist  Press 
Board  or  any  of  the  national  boards  are  not  in  position  to  say  definitely  who  broke 
the  literature  contracts;  but  it  is  reasonable  to  think,  in  the  light  of  the  past,  that  the 
Press  would  have  been  delighted  to  have  continued  to  work  with  these  boards,  since 
it  was  turning  business  that  way.  The  national  boards  claim  that  the  Press  withheld 
operating  funds;  therefore,  they  had  to  leave  the  Press.  Again,  it  is  wondered  if  the 
commercial  firms  with  which  the  national  boards  are  doing  business  are  furnishing 
operating  funds  to  these  boards. 

The  Free  Will  Baptist  Press  is  still  publishing  the  same  literature  as  in  the  past, 
and  the  prices  are  far  below  those  of  the  National  Association.  It  is  the  privilege  of 
the  churches  to  order  from  any  source  desired;  but,  so  far  as  this  scribe  is  concerned, 
there  will  be  no  switching.  The  Press  has  stood  by  when  adversities  have  arisen  and 
shown  loyalty  under  all  trying  circumstances,  and  it  seems  it  would  be  an  act  of  in- 
gratitude to  break  with  the  Press,  and  to  stay  with  them  will  be  an  act  of  gratitude. 

The  Final  Issue 

The  connecrional  issue  is  the  last  one  we  will  discuss,  so  we  will  try  to  go  to  the 
very  depth  of  it.  It  will  have  to  be  admitted  that  there  is  not  sufficient  ground  to 
make  it  an  issue. 

First,  it  has  been  proven  in  court,  as  well  as  otherwise,  that  the  Western  Con- 
ference of  North  Carolina,  which  has  been  accused  of  the  supposed  heresy,  has  been 
governed  by  a  custom  and  usage  that  is  at  least  from  fifty  to  one  hundred  years  old. 

Second,  if  the  leaders  of  the  National  Association  have  not  been  aware  of  these 
customs  for  the  last  twenty-five  years,  it  has  been  carelessness  upon  their  part;  and 
surely  no  reasonable  person,  especially  a  Christian,  could  condemn  a  custom  that  was 
in  use  long  before  the  National  Association  came  into  existence;  and  as  one  of  the 
merger  committee,  I  can  say  with  authority  that  the  leaders  then  were  aware  of  these 
usages  in  the  bounds  of  the  General  Conference  which  was  being  merged  in  the 
National  Association. 

Third,  a  case  of  government  in  a  certain  state  was  appealed  to  the  General  Board 
of  the  National  Association  back  in  1951,  but  the  board  refused  to  even  review  the 
case.  Those  who  made  the  appeal  were  told  to  go  back  home  and  settle  their  own 
differences,  as  the  National  Association  had  no  authority  to  settle  such  matters,  cit- 
ing them  to  the  merger  agreement  as  proof.  This  was  a  much  stronger  case  for  con- 
sideration than  the  one  in  North  Carolina  because  that  was  a  dispute  between  two 
bodies  purporting  to  be  the  true  state  body  while  the  case  in  North  Carolina  is  a 
matter  between  a  conference  and  a  local  church.  With  regard  to  the  case  in  North 
Carolina,  even  if  some  usage  or  custom  has  been  broken,  the  National  Association 
had  no  precedent  or  moral  authority  to  intervene.  However,  for  the  sake  of  clarity, 
we  will  consider  the  supposed  issue  and  see  whether  or  not  North  Carolina  was  in 
error. 

Connectional  or  Congregational 

First,  the  term  connectional  or  congregational  as  furnished  by  the  attorneys  for 
the  James  A.  Miles  faction  in  the  Edgemont  Church  dispute,  is  very  confusing  and 
misleading  to  Free  Will  Baptists  in  general,  as  all  the  advocates  of  the  Miles  faction 
have,  intentionally  or  unintentionally,  made  it  appear  that  the  North  Carolina  State 
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Convention  and  those  siding  with  it  are  for  full  participation  in  connectional  church 
government,  which  is  not  true.  May  it  be  understood  that  there  is  a  vast  difference 
in  a  form  and  the  form.  It  has  been  made  to  appear  that  we  are  either  connectional 
or  congregational.  One  of  the  judges  trying  the  case  in  North  Carolina  says,  "A  de- 
nomination can  have  congregational  government  and  at  the  same  time  have  a  form 
of  connectional";  and  if  we  will  examine  the  rules,  we  will  have  to  admit  this  to  be 
true. 

Here  are  both  sides — congregational  and  connectional.  Study  them  in  connec- 
tion with  the  customs  and  usages  of  the  Free  Will  Baptist  denomination;  then  draw 
vour  own  conclusions  after  reading  the  footnotes  herewith: 


Congregational 

1 .  Local  church  elects  pastor 

2.  Church  not  obligated  to  join  any 
conference  or  association 

3.  Membership  in  the  conference  may 
be  discontinued  at  will 

4.  Majority  rule  governs 

5.  Congregation  is  independent 

6.  True  trustees  are  those  elected  by 

majority  of  the  congregation 

7.  Voluntary  conference  headed  by  a 
moderator,  unsalaried 

8.  Use  denominational  literature  and 
hymnbook  or  any  literature  accept- 
able to  doctrine  and  practice  of  de- 
nomination 

9.  Church  makes  nominal  dues;  volun- 
tary dues 

10.  Local  trustees  hold  property 

11.  Lending  agencies  do  not  require  ap- 
proval by  higher  authority 

12.  Sunday   school  leaders   elected  by 
majority  vote 

13.  Officers  elected  by  majority  vote 

Notes  on  above:  Items  No.  1,  6,  8,  9,  10,  1 
as  practiced  in  North  Carolina.   Items  No. 


Connectional 

1.  Church  receives  pastor  sent  by  con- 
ference or  approved  by  the  connec- 
tion 

2.  Compulsory  membership:  the  local 
church  is  an  organic  or  integral  part 
of  the  connection 

3.  The  church  is  an  integral  part  of  the 
connection 

4.  Hierarchy  type  government 

5.  Congregation  is  a  constituent  part  of 
a  larger  association  (as  relationship 
of  township  to  state) 

6.  True  trustees  are  those  elected  under 
the  rule  of  the  denomination  and 
discipline — elected  by  conference  or 
quarterly  meeting 

7.  Connection  headed  by  bishop  or  a 
general  superintendent,  salaried 

8.  Use  hymnbook  and  discipline  of  de- 
nomination 

9.  Church  assessed  regularly  for  its 
proportion  of  bishop's  salaries  et  al 
— connectional  charges 

10.  Church  presented  to  bishop  for 
dedication  of  property7  owned  by 
connection 

11.  Church  cannot  get  loan  without  ap- 
proval and  signature  of  connection 
trustees 

12.  Pastor  of  church  appoints  class  lead- 
ers in  a  local  church 

13.  Officers  recommended  by  pastor  and 
elected  by  quarterly  conference 

1,  12  and  13  under  congregational  are  just 

2,  3,  4,  5,  and  7  mav  be  modified.  When 
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a  council  organizes  a  church  in  North  Carolina,  as  well  as  in  some  other  states,  the 
church  is  required  to  unite  with  some  conference  or  association  in  order  to  be  recog- 
nized as  a  Free  Will  Baptist  church.  Note  also  that  Page  46,  Item  8  of  the  National 
Treatise  says  it  is  the  duty  of  a  church  to  unite  with  some  quarterly  meeting  or  asso- 
ciation. Item  3  on  Page  52,  and  Item  10  of  the  National  Treatise  states,  "It  is  con- 
trary to  the  practice  of  the  denomination  for  any  church  to  dissolve  its  connection 
with  the  quarterly  conference,  or  disband,  without  the  approval  of  the  Quarterly 
Meeting.  A  Quarterly  Meeting  should  not  receive  a  church  rejected  by  another 
Quarterly  Meeting,  without  reconciliation."  The  North  Carolina  Discipline  has  no 
statement  on  how  the  membership  of  a  church  in  the  annual  body  may  be  dismissed; 
however,  it  is  customary  for  a  church  to  remain  with  the  conference  unless  it  becomes 
more  convenient  to  transfer  to  another  in  which  case  a  letter  of  dismission  is  granted 
provided  that  no  charges  are  held  against  the  church.  This  seems  to  be  the  prevail- 
ing custom  most  everywhere. 

Now,  turning  to  the  items  under  connectional,  Items  No.  4,  6,  7,  9,  10,  11,  12 
and  13  do  not  apply  in  North  Carolina.  Items  No.  1,  2,  3,  5,  and  8  are  partially 
applicable  in  many  sections  of  the  denomination  along  with  North  Carolina.  In  No.  1, 
pastors  are  not  sent,  but  churches  are  required  to  use  pastors  acceptable  to  the  asso- 
ciated body.  This  is  true  everywhere,  so  far  as  is  generally  known.  In  No.  2,  if  duty 
is  compelling,  the  National  Association  makes  district  membership  of  a  local  church 
compulsory.  In  No.  3,  it  depends  altogether  upon  what  construction  is  placed  on  the 
word  integraL  If  it  requires  two  or  more  churches  to  form  a  district  body,  then  a 
church  is  an  integral  part.  If  it  means  the  surrender  of  the  local  church  autonomy, 
then  it  does  not  apply  in  North  Carolina  or  anywhere  else.  Regarding  No.  5,  there  is 
some  truth  in  the  matter  if  church  history  is  correct.  In  No.  8,  the  use  of  the 
denominational  hymnal  is  highly  recommended,  but  not  compulsory;  however,  it  is 
generally  the  custom  for  the  local  churches  to  use  the  decorum  or  discipline  of  the 
district  body  to  which  they  belong. 

When  viewed  in  its  entirety,  there  is  no  connectional  church  government  prac- 
ticed anywhere  in  the  Free  Will  Baptist  denomination;  but  viewing  the  principles 
item  by  item,  it  can  be  said  truthfully,  according  to  the  rules,  that  there  are  some 
forms  of  connectional  church  government  everywhere.  Summing  the  whole  thing 
up  according  to  the  treatises,  there  is  not  as  much  connectional  church  government 
found  in  the  North  Carolina  treatise  as  there  is  in  the  National  treatise. 

Just  what  is  the  difference  on  the  independency  of  the  local  church,  as  found  in 
comparing  the  North  Carolina  treatise  and  the  National  treatise?  Turn  to  Page  45, 
Section  V,  Item  1  of  the  National  Treatise  under  government  of  the  church  and  read, 
"The  local  church  is  an  independent  body,  so  for  as  relates  to  its  own  government, 
the  transaction  of  its  own  business,  the  choice  of  its  officers,  and  the  discipline  of  its 
members."  The  phrase  so  far  is  italicized  by  the  writer  for  emphasis.  It  seems  that 
the  meaning  of  the  phrase  is  simply  this:  There  is  an  end  somewhere  to  the  independ- 
ence of  the  church.  If  a  local  church  is  completely  independent  and  free  from  any 
and  all  interference,  regardless  of  the  circumstances,  then  please  give  the  meaning  to 
the  phrase  so  far.  The  truth  is  that  the  treatise  gives  the  answer  on  Page  47,  Item  2: 
"When  a  minority  of  a  church  is  aggrieved  with  the  action  of  the  majority,  a  council 
may  be  called  by  mutual  agreement,  or  requested  by  the  Quarterly  Meeting.  Such 
council  may  be  called  simply  for  advice,  or  a  board  of  arbitration  whose  decision 
shall  be  final."  So  we  see  here  that  the  local  church  does  surrender  some  of  its 
independence  to  the  district  body. 
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Now  compare  this  with  the  North  Carolina  treatise  and  see  where  the  conflict 
lies;  then  determine  for  yourself  whether  or  not  this  should  be  made  an  issue  in  the 
light  of  the  merger  agreement.  Under  the  heading,  "Independence  of  the  Churches," 
we  read:  "Each  local  church  is  a  distinct  and  independent  organization,  with  full 
authority  to  manage  its  own  internal  affairs,  elect  its  officers,  receive,  dismiss,  disci- 
pline, and  exclude  members.  But  this  principle  of  independence  of  each  church  is 
not  held  as  a  law  of  isolation;  on  the  contrary,  churches  conveniently  situated  associate 
and  cooperate  in  all  things  which  tend  to  advance  the  common  cause.  Councils  are, 
therefore,  called  in  the  organization  of  a  church  and  the  settlement  of  serious  difficul- 
ties. On  the  same  principles,  the  churches  meet  bv  delegation  in  the  Annual  Con- 
ference or  Association.  The  Annual  Conference  or  Association,  being  the  highest 
tribunal,  shall  have  final  jurisdiction  over  the  local  church." 

This  form  of  the  independence  of  the  local  church  has  been  the  same  for  over 
fifty  years  except  for  the  word  jurisdiction  which  some  of  the  older  disciplines  used 
as  judgment,  and  the  last  revision  has  it  disciplinary  authority  over  the  local  church. 
If  you  want  to  call  this  connectional,  it  is  applied  only  in  serious  difficulties.  In 
reality,  there  is  no  difference  in  the  meaning  of  the  statements  in  the  two  treatises; 
just  the  wording  is  different.  The  National  treatise  gives  the  authority  to  withdraw 
fellowship,  which  certainly  means  discipline.  The  North  Carolina  treatise  gives  this 
authoritv  to  the  district  conference  which  is  final.  The  only  difference  lies  in  the 
fact  of  the  finality.  The  National  treatise  calls  for  appeals  from  the  lower  to  the 
higher  bodies.  In  this,  the  National  treatise  is  more  connectional  than  that  of  North 
Carolina. 

In  serious  difficulties,  should  a  local  church  reach  the  National  Association  with 
an  appeal  and  the  advice  will  not  be  accepted,  then  the  aggrieved  minority  is  left  to 
work  out  its  own  difficulties.  It  can  either  withdraw  from  the  disfellowshipped  ma- 
jority and  lose  its  place  of  worship,  even  if  it  is  possible  for  the  group  to  have  built 
before  the  majority  became  members,  or  it  can  go  along  in  a  dissatisfied  way  with  a 
church  out  of  the  denomination.  On  the  other  hand,  the  custom  in  North  Carolina 
rives  the  district  conference  the  right  to  recognize  the  true  congregation,  while  with- 
drawing fellowship  from  the  untrue,  and  work  with,  the  minority  to  save  that  which 
they  have  labored  for.  This  is  exactly  what  happened  in  the  Edgemont  Church. 
The  majority  group,  so  far  as  the  vote  was  concerned,  would  not  even  submit  to  an 
investigation  of  the  trouble,  and  even  placed  a  restraining  order  on  the  Western 
Conference  so  that  the  case  could  not  even  be  brought  up;  and  since  the  church 
doors  were  closed  to  the  minority  group  and  this  group  had  appealed  to  the  con- 
ference for  help,  the  only  help  that  the  conference  could  render  was  to  enter  a 
lawsuit  with  the  minority  for  the  property.  This  minority  group  is  made  up  of  long- 
standing members  who  made  the  sacrifice  to  build  the  church.  The  false  impression 
has  been  made  and  so  propagated  that  the  Western  Conference  was  suing  for  the 
property  for  the  conference;  there  is  not  a  word  of  truth  in  it.  The  old  board  of 
trustees  of  the  church  were  among  those  who  were  excluded  from  the  church  after 
the  trouble  began,  and  this  board  will  be  the  custodian  of  the  property,  should  the 
Supreme  Court  render  the  decision  in  their  favor.  The  Western  Conference  will 
not  own  any  part  of  it. 

Dear  honest  reader,  it  is  for  vou  to  say  who  is  in  error.  One  feature  of  the  district 
bodies  is  for  protection  of  the  local  church  in  distress;  but  if  no  protection  can  be 
given,  then  why  have  such  an  organization?    There  is  no  question  about  there  being 
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some  form  of  connectional  church  government,  especially  externally  and  in  difficult 
cases  internally;  but  just  how  much  connectional  government  is  practiced,  where,  and 
how  long? 

Connectional  History 

There  are  historical  facts  which  prove  that  some  form  of  connectional  govern- 
ment has  been  going  on  for  a  long  time.  This  has  probably  been  stronger  in  the 
North  than  in  other  sections,  even  in  North  Carolina;  yet  some  of  the  National 
Association  officials  say  the  government  of  Free  Will  Baptists  has  been  identical  with 
all  other  Baptist  groups.   Read  and  be  the  judge: 

Quoting  from  the  Free  Baptist  Cyclopedia  by  Burgess  and  Ward,  Page  454: 
"Late  in  1783  the  churches  united  against  unfriendly  forces  from  without  for  mutual 
helpfulness  within,  and  the  Quarterly  Meeting  was  instituted."  We  find  here  that 
one  essential  purpose  of  the  early  Quarterly  Meeting  was  for  protection  within  against 
false  doctrines.  As  many  see  it,  the  district  bodies  are  more  than  just  for  fellowship 
and  co-operation  in  denominational  enterprises.  Since  the  very  first  main  reason  for 
the  district  body  was  for  protection,  and  if  these  delegated  bodies  had  no  authority 
to  discipline  a  local  church,  then  what  good  were  they?  It  is  not  a  matter  of  majority 
or  minority,  but  for  protection  against  powerful  influences  which  may  be  exerted  by 
a  majority.  The  word  unite  means  to  connect;  thus,  to  carry  out  the  purpose  of  the 
early  district  bodies,  there  had  to  be  a  connectional  government.  On  Page  535  of  this 
same  Cyclopedia,  we  find  what  was  termed  church  polity  in  1889  and  in  substance 
reads  as  follows:  'The  polity  of  the  Free  Baptists  is  essentially  congregational.  It  is 
not  possible,  says  Hooker,  that  any  form  of  polity,  much  less  ecclesiastical,  should  be 
good  unless  God  Himself  be  the  Author  of  it.  Free  Baptists  claim  divine  authority 
but  not  divine  authorship  for  their  church  polity.  Finding  in  the  New  Testament 
no  specified  type  of  church  government  mandatory,  and  any  type  in  harmony  with 
the  original  idea  of  the  church  allowable,  the  founders  of  the  denomination  gradually 
adopted  a  polity  fitted  to  serve  the  interests  of  their  scattered  flocks.  The  peculiar 
form  it  now  wears  is  therefore  rather  the  product  of  a  natural  development  than  a 
scheme  outlined  in  the  beginning  of  their  work.  Within  the  limits  of  the  con- 
gregational view  of  the  church,  the  government  now  maintained  is  flexible,  subject 
to  such  modifications  of  its  special  features  as  may  be  necessary  to  adapt  it  best  to 
the  special  local  localities,  or  to  the  progress  of  the  age." 

By  the  foregoing,  it  seems  that  one  may  base  his  views  on  a  form,  or  some  form 
of  connectional  government  whenever  inclined  to  do  so;  but  to  strengthen  such  view, 
may  we  see  down  the  column  on  church  polity,  on  the  following  page:  "Autonomy 
belongs  to  each  congregation  of  the  disciples  of  Christ.  But  the  advantages  of  ec- 
clesiastical union  are  so  obvious,  and  liberties  surrendered  for  union  with  other 
churches  so  few,  that  Free  Baptist  churches  of  a  convenient  locality  generally  choose 
to  become  members  of  an  organization  called  a  Quarterly  Meeting.  ...  To  it  the 
churches  report  by  letter  their  condition  .  .  .  and  when  necessary  appoint  committees 
to  act  as  an  advisory  board  on  matters  affecting  the  ministry  or  the  churches  connect- 
ed with  it."  And  reading  further:  "The  Quarterly  Meeting  may  take  any  action 
deemed  necessary  to  maintain  the  Christian  character  and  orderly  walk  of  the  pastors 
and  churches." 

In  the  February,  1961,  issue  of  Contact,  an  article  entitled  "Congregational  or 
Connectional"  prepared  by  the  Executive  Committee  of  the  National  Association 
and  subtitled,  "Record  as  Contained  in  Amicus  Curiae  Brief,"  quoted  from  this 


17 


same  article  above,  but  much  was  left  out  which  clarifies  the  entire  item  more  accu- 
rately. It  is  said  that  anything  can  be  proven  by  the  Bible  by  detaching,  skipping,  and 
paraphrasing.  How  true  this  is!  The  same  thing  can  be  said  of  history  and,  especial- 
ly, church  history.  The  only  way  to  get  a  clear  picture  of  any  issue  is  to  get  the  full 
story.  When  we  review  the  entire  history  of  the  Randall  Movement,  we  will  have  to 
admit  that  much  authority  had  been  delegated  to  the  Quarterly  or  Yearly  Meetings; 
but  when  the  General  Conference  was  organized,  it  did  not  assume  any  of  the 
disciplinary  authority  over  the  local  church.  So,  as  far  as  history  records,  there  seems 
to  be  no  account  of  the  General  Conference  of  the  Randall  branch  of  the  denomina- 
tion ever  intervening  in  any  case  between  a  lower  district  body  and  a  local  church. 
So  far  as  is  known,  the  Edgemont  Church  is  the  only  case  on  record  where  a  national 
body  ever  considered  an  appeal  from  a  local  church,  especially  while  it  was  under 
investigation  by  a  district  body.  In  this,  it  seems  that  it  is  the  National  Association 
that  has  departed  from  the  long-standing  custom  and  usage.  Furthermore,  this  is  the 
only  time  that  the  National  Association  ever  attempted  such  action.  No  one  knows 
how  many  times  an  appeal  would  have  been  made,  had  it  been  a  custom,  but  it  is  a 
known  fact  that  an  appeal  was  made  about  twelve  years  ago  to  the  General  Board, 
or  an  attempt  to  appeal,  from  a  group  claiming  to  have  set  up  a  state  organization  on 
the  basis  of  the  National  treatise  and  claiming  that  the  body  recognized  by  the 
National  Association  was  not  operating  in  harmony  with  the  national  body.  The 
representatives  of  this  group  were  told  to  go  back  home  and  settle  their  own  dif- 
ferences; that  the  National  Association  had  no  authority  to  interfere;  so  the  appeal 
never  got  to  the  main  body  in  session.  On  the  other  hand,  what  has  happened  in 
North  Carolina  with  the  local  church  getting  national  attention?  The  pastor  of 
Edgemont  Church  in  Durham,  North  Carolina,  long  before  the  setting  of  the  1961 
session  of  the  National  Association,  began  propagating  the  trouble  through  his  weekly 
publication.  At  first,  Mount  Olive  College  was  the  main  object  of  attack;  then  came 
the  Western  Conference  along  with  other  affairs  of  the  state.  With  apparently 
warped  facts,  he  began  to  win  the  sympathy  of  many  over  the  nation;  and  as  the  time 
drew  near  for  the  first  hearing  in  the  lawsuit,  a  form  for  an  affidavit  was  broadly 
circulated  all  over  the  national  connection  with  an  urgent  request  for  it  to  be  signed 
and  forwarded  to  the  pastor  to  be  used  as  evidence  in  the  trial.  The  buildup  had 
been  so  complete  that  his  sympathizers  responded  immediately.  Along  with  all  the 
others  receiving  the  affidavit  form,  this  writer  was  included;  but  since  he  was  not 
fully  informed  on  the  matter,  the  affidavit  was  not  signed  as  a  personal  belief  but 
rather  from  what  seemed  to  be  historical  facts.  Needless  to  say,  this  one  affidavit 
was  not  produced  in  court;  and  so  far  as  is  known,  no  one  but  the  pastor  and  the 
signer  ever  knew  anything  about  it.  The  request  was  that  it  be  returned  to  the 
signer  after  the  trial,  but  only  the  information  came  that  it  had  been  misplaced  and 
would  be  sent  back  when  it  was  found.  It  is  supposed  that  it  has  never  been  located. 
This  nation-wide  circulation  of  the  affidavit  put  the  National  Association  in  the 
lawsuit  indirectly  in  defense  of  the  faction  defying  the  ruling  of  the  Western  Con- 
ference of  North  Carolina;  and  in  all  probability,  these  national  affidavits  brought 
about  the  necessity  of  the  so-called  connectiona]  crowd  signing  a  counteracting 
affidavit.  Then,  about  a  week  before  the  setting  of  the  National  Association,  the 
pastor  involved  spent  approximately  a  week  with  the  moderator  of  the  National 
Association.  Of  course,  it  was  an  evangelistic  engagement,  but  who  would  believe 
that  they  did  not  discuss  fully  the  situation  and  even  plan  the  strategy  of  the  appeal? 
With  all  this  propaganda  machinery  leading  up  to  the  annual  session,  it  was  a  fore- 
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gone  conclusion  that  the  State  Convention  of  North  Carolina  was  already  convicted 
and  judged  with  the  sentence  passed  before  actual  voting  took  place.  As  proof  of  this, 
one  of  the  opponents  of  North  Carolina,  and  who  has  been  for  years,  said  in  the 
presence  of  this  writer  that  he  was  there  to  see  that  North  Carolina  was  unseated. 
This  statement  might  have  been  intended  to  be  passed  off  as  a  frivolous  matter,  but 
time  seems  to  prove  otherwise. 

According  to  the  Reverend  I.  D.  Stewart,  a  reliable  historian  of  the  denomina- 
tion, the  Quarterly  Meetings  were  respected,  and  heed  was  given  them,  as  authority 
over  the  local  churches,  and  particularly  sole  authority  over  the  ministry.  On  Page  76 
of  Volume  I,  we  find  that  by  request  a  committee  visited  a  local  church,  set  things  in 
order,  and  gave  the  church  a  certificate  of  its  standing,  showing  that  they  were 
Regular  Baptists.  On  Page  81,  it  is  stated  that  it  was  permissible  for  individuals  to 
hold  membership  with  Quarterly  Meetings  and  considering  themselves  free  from 
local  church  duties.  This  lasted  for  just  a  few  years,  and  then  it  was  voted  that  those 
not  in  fellowship  with  a  local  church  would  not  be  with  the  Quarterly  Meeting.  On 
Page  82,  it  is  stated  that  on  convening  of  the  Quarterly  Meeting,  after  the  reports 
were  given,  the  next  order  was  to  inquire  into  the  Christian  fellowship  of  those  com- 
posing the  body  and  the  church  with  which  it  was  convening.  Reading  further,  that 
much  of  the  business  of  the  local  churches  was  carried  to  the  Quarterly  Meeting. 
Precedents  were  being  established,  and  those  cautious  men  sought  wisdom  from  the 
council  of  all.  On  Page  84,  we  find  that  the  Quarterly  Meeting  early  became  the 
authority  on  doctrine.  Page  85,  it  is  learned  that  Quarterly  Meetings  were  the  sole 
authority  over  the  ministry;  then  on  Page  94,  we  see  that  the  Quarterly  Meeting  was 
one  great  uniting  force,  and  a  few  of  the  churches  who  remained  independent  of  the 
Quarterly  Meeting  soon  lost  their  identity.  Going  to  Page  98,  we  find  the  duties  of 
the  deacons,  ruling  elders,  and  teaching  elders  are  defined.  The  Quarterly  Meeting 
authorized  the  ruling  elders  as  moderators  of  the  local  churches.  Several  of  the 
churches  organized  by  Randall  were  at  first  considered  branches  of  the  New  Durham 
Church;  though,  when  Randall  was  present  as  pastor,  each  transacted  its  business 
as  an  independent  body. 

After  the  Quarterly  Meeting  was  organized,  the  churches  surrendered  to  that 
body  the  right  of  rejecting  members  and  of  final  action  in  all  cases  of  difficult  labor; 
and  the  Quarterly  Meeting  exercised  its  authority  in  both  these  respects  for  twenty 
years,  or  until  the  Yearly  Meeting  was  organized.  It  seems  that,  at  that  time,  the  local 
church  became  more  independent;  but  in  local  difficulties,  appeals  could  be  made 
to  the  Quarterly  Meeting.  In  reviewing  the  development  of  the  government  at  that 
early  date,  it  seems  that  the  Yearly  Meeting  became  stronger  in  authority  and  the 
Quarterly  Meeting  was  more  or  less  a  medium  between.  On  Page  108,  we  find  more 
about  the  Quarterly  Meeting  handling  disciplinary  problems,  revealing  the  authority 
of  the  Quarterly  Meeting  in  dealing  with  difficulties  between  brethren  and  the 
churches.  On  Page  115,  there  is  more  on  the  relationship  between  the  local  church 
and  the  Quarterly  Meeting.  On  Page  116,  we  read,  "The  organization  of  the  deno- 
mination was  now  more  complete.  Individual  Christians  in  any  particular  locality 
united  in  forming  a  church.  To  it  they  were  amenable,  and  to  it  also  they  appealed 
for  redress  of  grievances.  The  church  was  home — a  family  circle — where  social  joy 
was  often  pure  and  precious.  Churches  reported  to  the  Quarterly  Meeting,  and  to 
a  certain  extent,  were  amenable  to  it.  They  were  not  then  the  independent  bodies 
they  have  since  become;  but  for  several  years,  both  churches  and  ministers  considered 
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themselves  under  supervision  of  the  Quarterly  Meeting,  whose  authority  was  greatly 
respected.  .  .  .  Quarterly  Meetings  became  responsible  to  the  Yearly  Meetings  when 
the  Yearly  Meeting  was  finally  consummated,  and  the  Yearly  Meeting  was  the  highest 
tribunal  in  the  denomination,  and  took  cognizance  of  all  questions  of  general  in- 
terest." 

In  studying  the  history  of  the  denomination  in  Maine  from  1792  to  1800,  we 
find  that  the  Quarterly  Meeting  exercised  final  authority  over  the  churches  and  the 
ministry.  See  Pages  118-122.  The  study  of  the  denomination  in  New  Hampshire, 
the  mother  state,  as  is  recorded  on  Pages  141,  144,  1  34  and  155,  reveals  that  the  same 
authority  was  invested  in  the  Quarterly  Meeting  as  in  Maine.  We  find  the  same 
custom  prevailing  in  Vermont  also  (Pages  165-169). 

What  has  been  reviewed  here  is  ample  proof  that  during  the  first  two  decades, 
when  the  denomination  was  developing  its  polity  and  customs,  the  local  church  was 
never  considered  absolutely  independent,  but  in  subjection  to  the  Quarterly  Meeting 
or  the  Yearly  Meeting.  But,  for  further  proof,  read  Pages  174-203  of  Stewart's 
Histoiy.  In  all  the  preceding  discussion,  it  has  been  the  purpose  to  establish  the  fact 
that  in  the  early  development  of  the  denomination  known  as  the  Randall  Movement, 
from  the  very  beginning,  almost  absolute  authority  was  vested  in  the  Quarterly 
Meeting.  After  the  Yearly  Meeting  came  into  existence,  it  appears  that  much  of  the 
authority  of  the  Quarterly  Meeting  was  transferred  to  the  higher  bodv.  There  are  at 
least  37  pages  between  Pages  205  and  471,  covering  a  period  of  30  years,  which  show 
the  same  custom  in  government  prevailed,  which  period  ended  with  the  organization 
of  the  General  Conference  (North).  May  we  now  examine  the  book  by  Reverend 
Frederick  L.  Wiley,  who  wrote  on  the  "Life  and  Influence  of  Reverend  Benjamin 
Randall"  after  the  merger  of  the  Free  Baptists  with  the  Northern  Baptists  in  1911, 
which  will  give  us  a  good  idea  as  to  his  conception  of  the  government  of  Free  or  Free 
Will  Baptists  from  the  beginning  to  the  end  of  its  official  life  as  a  denomination. 
Speaking  of  the  Quarterly  Meeting,  on  Page  108  of  this  book,  we  read,  "It  was  the 
beginning  of  an  organized  system  which  culminated  in  the  General  Conference.  And 
it  has  been  conceded  by  these  whose  opinions  command  respect,  that,  all  things  being 
considered,  Free  Baptists  have  one  of  the  finest  systems  of  ecclesiastical  government 
extant."  What  type  of  government  was  he  talking  about?  Certainly  not  the  in- 
dependent type  of  congregational  government,  unmolested,  regardless.  Turning  to 
Page  111  in  this  same  book,  we  find  a  program  of  the  Quarterly  Meeting  outlined, 
and  Item  4  reads,  "Examination  of  members  as  to  doctrine,  and  fellowship,  and  so 
forth."  Item  5  says,  "Efforts  to  restore  harmony,  where  such  efforts  may  be  needed. 
About  the  time  under  consideration,  a  few  cases  of  irregularity  developed  among  the 
churches.  Cases  that  should  have  been  settled  in  churches  where  they  originated, 
were  at  this  early  period,  taken  to  the  Quarterly  Meeting  for  adjustment."  Then  he 
goes  on  to  give  a  few  cases  for  proof  which  we  will  not  take  the  space  to  include 
here.  Going  to  Page  142,  we  quote,  "That  the  Quarterly  Meeting  adjust  all  diffi- 
culties that  may  be  referred  to  it  by  the  churches,  or  arise  in  its  executive  sessions,  if 
able:  but  if  not,  refer  the  same  to  the  Yearly  Meeting.  The  Yearly  Meeting  ...  ad- 
just all  matters  referred  to  it  by  the  Quarterly  Meeting,  and  transact  any  other  legiti- 
mate business.  It  shall  devise  ways  and  means  for  the  welfare  and  efficiency  of  its 
constituency,  and  exercise  a  general  supervision  over  the  entire  denomination."  Then 
on  the  following  Pages,  143  and  144,  we  read,  "For  more  than  fifty  years,  until  the 
organization  of  the  General  Conference,  the  Yearly  Meeting  was  the  highest  ec- 
clesiastical court  of  the  denomination.    It  served  the  purpose  intended,  and  its  de- 
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cisions  were  respected  by  the  people."  According  to  early  history,  we  find  that  the 
ministry  was  under  the  supervision  of  the  Quarterly  Meeting,  and  disciplined  by  the 
same;  furthermore,  in  some  instances  they  were  assigned  to  certain  positions  in  the 
ministry.   See  Pages  228,  229. 

In  this  same  book,  Part  II,  Page  239,  Mr.  Wiley  writes  on  "Posthumous  In- 
fluence"; and  turning  to  Page  241,  we  read,  "Have  we  an  efficient  system  which 
bequeathed  to  the  denomination,  with  a  few  modifications  and  expansions  to  adopt 
it  to  new  conditions,  is  still  operative  and  ideal."  Then,  on  Page  244,  under  the 
heading,  "Church  Government/'  we  read,  "Our  system  of  church  government  is 
democratic  in  that  it  arises  from  its  constituency.  It  is  modeled  after  the  American 
civil  government.  The  local  church  represents  the  town;  the  Quarterly  Meeting  or 
Association,  the  county;  the  Yearly  Meeting,  the  state;  and  the  General  Conference, 
the  nation." 

It  is  no  wonder  that  Brother  Dodd  wrote  in  The  Free  WiJJ  Baptist  Story,  Page 
84,  "This  pattern  of  denominational  organization  set  up  by  the  Free  Will  Baptists 
soon  came  to  be  recognized  as  the  most  efficient  and  democratic  form  ever  inaugu- 
rated. In  the  years  that  followed,  some  others  among  the  Baptist  groups  tried  to 
copy  it,  but  were  never  as  successful  with  it  as  was  Mr.  Randall.  The  one  great 
testimony  to  its  effectiveness  can  be  found  in  the  fact  that  it  yet  remains  as  the 
basis  of  our  present-day  Free  Will  Baptist  denomination." 

On  Page  91,  Mr.  Dodd  says  further,  "The  first  churches  were  entirely  independ- 
ent, and  after  three  and  one-half  years  they  united  into  a  Quarterly  Meeting.  In  so 
doing,  each  church  surrendered  a  portion  of  its  independence  and  received  council, 
cooperation  and  support  of  all  the  others." 

In  view  of  so  much  recorded  history  showing  the  relationship  of  the  local  church 
to  the  Quarterly  Meeting  of  the  Randall  Movement  from  the  time  when  Randall 
himself  was  being  recognized  as  the  founder  of  the  denomination  until  the  merger 
with  the  Northern  Baptist  Convention,  why  is  it  that  some  of  our  National  Associa- 
tion officers  are  now  saying  that  the  government  of  the  Free  Will  Baptist  denomina- 
tion has  always  been  identical  with  all  other  Baptist  groups,  when  the  fact  remains 
that  no  Baptist  group  known  has  ever  had  a  government  identical  with  that  of  the 
Free  Will  Baptists?  But  some  may  say  that  the  General  Conference  (North)  is  no 
longer  existing,  and  we  are  not  under  that  type  of  government;  but  we  must  remem- 
ber that  most  of  our  customs  and  usages  come  from  that  influence.  It  can  be  said, 
however,  that  as  the  Randall  wing  of  the  denomination  spread  to  the  West,  the 
churches  were  organized  under  a  more  independent  atmosphere;  in  all  probability, 
many  of  the  Eastern  customs  and  usages  were  departed  from,  and  it  is  possible  that 
less  authority  was  placed  upon  the  Quarterly  Meeting  or  Yearly  Meeting.  But  it  is 
true  also  that  the  membership  and  denominational  unity  have  always  been  much 
greater  in  the  east,  at  least  until  recent  years.  Then,  there  are  those  who  might  say 
that  the  government  of  the  Palmer  group  in  the  South  was  never  like  that  of  the 
North;  so  may  we  turn  to  a  history  written  by  Elders  T.  E.  Harrison  and  }.  M.  Barf i eld 
of  North  Carolina  that  we  may  examine  some  of  its  contents: 

On  Page  50,  these  authors  quote  a  well-known  historian  by  the  name  of  Mont- 
gomery that  the  General  Baptists  were  in  North  Carolina  and  there  were  several 
churches  when  Paul  Palmer  arrived.  No  definite  number  is  given;  but  in  1729,  just 
two  years  after  Palmer  organized  his  first  church,  it  is  stated  that  there  were  twelve 
churches  and  18  ministers,  and  that  yearly  meetings  had  been  held  even  before  1700 
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A.  D.  But  since  no  records  that  are  reliable  were  preserved,  we  have  to  begin  with 
Paul  Palmer  and  the  Shiloah  Church  which  was  instituted  in  1727.  It  is  stated  on 
Page  56,  "We  cannot  learn  that  it  was  customary  with  them  to  hold  associations  at 
all,  but  met  at  yearly  meetings  where  matters  of  consequence  were  determined."  This 
seems  to  have  been  the  state  of  their  churches  until  Vanhorn  and  Miller,  two  Cal- 
vinistic  ministers,  came  and  began  to  wage  their  proselyting  war.  After  these  Cal- 
vinistic  ministers  had  completed  their  destructive  work,  there  were  only  a  few  left 
to  re-establish  the  Free  Will  Baptist  doctrine.  However,  the  few  that  remained  faith- 
ful moved  on  to  other  communities  and  began  to  establish  churches.  What  was  their 
form  of  government?  It  seems  that  these  well-meaning  people  were  more  concerned 
in  winning  the  lost  to  Christ  and  establishing  churches  than  they  were  in  keeping 
records,  but  sufficient  records  were  preserved  to  show  that  they  had  a  cooperative 
government  unlike  any  other  Baptist  group  of  that  day.  We  find,  on  Page  74,  a 
statement  attributed  to  a  Dr.  Wheeler  which  reads  as  follows:  "I  have  procured  the 
records,  which  go  back  to  1758,  when  John  Burgess  was  pastor,  and  the  business  of 
the  church  was  managed  by  elders  or  overseers,  while  the  private  secular  matter  of 
members  was  under  the  direction  of  the  ministers  and  six  members,  who  were  con- 
stituted the  'Court  of  Union.' 

"The  churches  had  several  arms  or  branches  in  the  adjoining  counties,  to  which 
the  ministers,  attended  by  the  overseers  and  clerk,  regularly  repaired. 

"In  a  few  years  the  Court  of  Union  was  disposed  with,  but  the  churches  being 
dissatisfied  with  its  extinction,  nine  members  were  chosen,  who  were  considered  to 
be  permanent  elders,  if  found  faithful,  while  the  former  overseers  or  elders  were 
elected  annually." 

The  idea  of  eldership  as  pertaining  to  government  of  the  church,  especially  in 
connection  with  the  disciplining  of  the  members,  was  in  vogue  in  both  the  north  and 
south  until  about  the  turn  of  the  century,  and  in  North  Carolina  in  some  remote 
sections  until  recent  date.  In  the  early  ministry  of  this  writer,  most  of  the  churches 
operated  under  ruling  eldership.  It  is  believed  that  annual  meetings  or  associations 
were  organized  by  Paul  Palmer,  the  two  Parkers,  Sojourner,  and  others.  "These  con- 
ferences were  annual  meetings  for  the  purpose  of  regulating  the  general  concerns  of 
the  churches"  (Pages  81,  82).  It  appears  that  the  only  records  of  the  usages  and 
customs  in  those  early  years  were  to  be  only  in  the  associational  or  conference  minutes, 
and  probably  they  were  not  very  carefully  preserved  every  year. 

In  1812,  there  was  another  epoch  made  in  North  Carolina  Free  Will  Baptist 
history.  When  the  General  Conference  convened  that  year,  and  in  consideration 
of  the  interest  of  the  gospel  and  the  churches,  it  was  decided  by  the  body  to  examine 
and  reprint  the  Confessions  of  Faith  put  forth  by  the  former  elders  and  deacons  with 
a  proper  Code  of  Discipline.  It  must  have  been  at  this  time  that  the  Annual  Con- 
ference entered  more  fully  into  the  associated  government  of  the  churches,  now  term- 
ed by  lawyers  as  connectional  government  of  the  churches;  and  it  is  very  clear  that 
the  associated  church  government  which  is  now  practiced  in  North  Carolina,  with 
no  basic  change,  dates  back  to  this  time  which  makes  it  1 50  years  old;  yet  some  say 
that  North  Carolina  is  now  turning  to  connectional  government.  This  date  goes 
back  several  years  before  the  General  Conference  (North)  was  instituted.  Some  of 
the  National  officers  have  said  that  North  Carolina  has  departed  from  the  well- 
established  form  of  congregational  government.  How  long  does  it  take  to  establish 
a  custom  or  usage?    It  can  be  seen  and  proven  that  the  National  Association  did 
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request  that  North  Carolina  repudiate  that  which  had  been  practiced  probably  from 
the  days  of  Paul  Palmer.  In  1853,  it  was  stated,  "We  bear  the  same  name;  we  have 
the  same  book  of  discipline"  (Page  88). 

As  to  the  disciplining  of  ministers,  the  annual  conference  had  that  responsibility 
in  a  measure  far  back,  probably  from  the  beginning  of  the  conference.  Many  cases  in 
which  the  conference  disciplined  ministers  are  recalled  in  this  book,  and  only  in  one 
instance  do  we  find  that  the  local  church  ever  disregarded  the  district  conference  in 
dealing  with  a  minister.  There  is  a  resolution  found  on  Page  222  which  was  passed 
in  1833  in  the  Bethel  Conference  which  assigned  the  right  to  a  local  church  to  deal 
with  its  pastor  for  misdemeanors.  When  the  Masonry  question  came  up  in  the  1850 
session,  after  giving  much  trouble  in  the  local  churches,  the  conference  voted  to 
permit  each  church  to  hold  its  own  key  within  its  own  power,  and  transact  its  own 
business  without  any  interference  by  the  General  Conference,  further  than  that  of 
appeal.  Keys  cannot  be  given  to  those  already  having  them,  so  it  is  evident  that  the 
General  Conference  gave  back  that  which  it  had  held.  It  was  the  delegates  speaking 
for  the  churches  which  took  that  which  had  been  in  the  hands  of  the  conference;  but 
not  wholly,  for  the  conference  still  retained  the  right  of  a  body  which  would  consider 
appeals  (Page  238).  In  the  next  session  this  action  was  repealed  in  part  when  it  was 
made  to  apply  only  to  members  uniting  with  certain  fraternal  orders.  This  action 
made  matters  worse;  so  at  the  next  session  the  last  resolution  was  repealed.  Harmony 
was  now  sought  but  did  not  come;  so  a  split  was  inevitable.  Again  the  opposition  to 
the  North  Carolina  customs  and  usages  quote  this  proceeding  to  prove  their  point  of 
congregational  government;  but  if  what  we  find  in  history  is  correct,  it  does  not  prove 
any  such;  in  fact,  if  there  is  any  proof,  it  is  on  the  side  of  the  present  custom  in  the 
state.  Read  Page  242  where  it  states,  "Each  party  reorganized,  and  the  old  Free 
Will  Baptists  fell  back  on  their  discipline  and  sought  the  old  paths  and  found  peace. 
The  other  party  has  united  with  other  denominations." 

Now  what  were  the  old  paths?  It  has  been  proven  that,  up  until  this  time, 
there  was  a  form  of  association  now  calJed  connection^,  government.  In  view  of  the 
plain  statement,  the  Original  Free  Will  Baptists  must  have  gone  back  to  the  idea 
that  a  local  church  was  independent  so  long  as  it  observed  the  usual  customs  and 
usages,  but  failing  in  this,  a  minority  did  find  a  source  of  appeal  in  the  annual  con- 
ference.   Who  can  deny  this? 

To  further  prove  the  custom  was  restored,  look  on  Page  254,  "We  beg  leave 
further  to  report  that  all  business  shall  be  decided  by  the  Discipline,  independent  to 
all  other  laws;  as  any  law  coming  in  conflict  with  our  Discipline  is  unconstitutional 
according  to  our  Discipline  .  .  ." 

At  the  close  of  the  Civil  War,  the  colored  people  were  found  connected  with 
the  white  churches  as  they  had  been  during  slavery,  and  it  seemed  that  some  trouble 
might  arise  over  the  proper  solution,  but  it  appears  that  all  churches  were  willing  to 
abide  by  the  decision  of  the  Annual  Conference,  since  we  find  a  motion  passed  in 
the  1866  session  and  recorded  on  P;ge  265,  which  reads  as  follows:  "The  colored 
people  who  are  and  wish  to  be  members  of  our  churches  remain  as  they  have  done 
heretofore."  In  the  next  session,  another  motion  was  passed  that  gives  further  ruling 
on  the  matter:  "It  was  resolved,  that  this  Conference  advise  the  colored  members 
of  this  connection  to  unite  and  form  churches  to  themselves;  but  if  any  of  them  wish 
to  remain  enrolled  amongst  the  white  members,  they  can  do  so  as  private  members; 
and  we  also  advise  them  to  form  a  General  Conference  to  themselves.  Resolved 
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further,  that  we  appoint  a  committee  of  ten  ministers  belonging  to  this  connection, 
or  Conference,  to  have  the  oversight  of  them,  and  to  advise  and  instruct  them  until 
they  become  competent  to  act  for  themselves." 

In  1885,  the  conference  passed  a  motion  setting  forth  the  conditions  of  securing 
a  pastor  by  a  local  church.  On  Page  3 1 87  we  find  this  motion,  "No  church  of  the 
Free  Will  Baptist  Conference  shall  call  a  minister  to  their  care  as  pastor,  unless  he  is 
a  regular  ordained  minister  of  the  Free  Will  Baptists  and  his  name  enrolled  on  our 
minutes.  Any  church  thus  offending  will  be  dealt  with  by  this  Conference,  by  order 
of  Conference  1885."  As  we  read  one  history  after  another,  we  find  that  church 
difficulties  were  investigated  and  settled  by  committees  or  councils;  but  nowhere  do 
we  find  that  any  church  ever  put  a  restraining  order  on  a  conference  prohibiting  its 
free  action  in  the  usual  custom  until  the  present  case  in  North  Carolina;  and  nowhere 
do  we  find  that  a  conference  had  to  resort  to  law  to  determine  a  true  congregation 
and  to  whom  the  property  should  belong  until  now.  Many  cases  for  investigation 
could  be  named,  but  only  one  will  be  given,  which  we  believe  should  be  sufficient  to 
clarify  the  custom.  On  Page  335  of  the  Barfield  History,  we  read  that  in  1892  the 
conference  appointed  a  committee  to  investigate  the  Davis  Shore  Church;  then  on 
Page  336  we  have  the  report  of  this  committee,  as  follows:  "After  thorough  investiga- 
tion, we  find  the  church  has  divided  into  two  factions,  and  that  both  factions  have 
chosen  a  pastor.  We  decided  that  it  was  best  to  remove  both  pastors,  which  we  did, 
and  appointed  Elder  }.  W.  Linton  pastor  of  the  church,  which  gave  satisfaction  to 
both  factions  and  brought  about  a  reconciliation." 

After  the  division  of  the  General  Conference  into  district  conferences,  each 
district  which  had  its  origin  in  the  general  body  seems  to  have  followed  the  same 
pattern  of  operation.  This  had  to  be  the  basic  principle,  as  we  find  that  each  division 
agreed  not  to  change  the  discipline  without  the  concurrence  of  the  others;  and  they 
have  always  honored  that  agreement  (See  Pages  323  and  388).  This  agreement  was 
enacted  27  years  before  the  State  Convention  was  organized;  but,  so  far  as  is  known, 
the  state  body  has  never  tried  to  break  this  agreement,  as  in  every  instance  when  a 
revision  of  the  discipline  was  deemed  necessary,  even  though  the  suggestion  might 
be  made  in  the  state  body,  the  revision  had  to  be  ratified  by  three-fourths  majority 
of  the  participating  conferences.  Now  you  can  understand  why  the  State  Convention 
of  North  Carolina  told  the  National  Association  it  could  not  grant  the  request  made 
upon  it.  To  do  so,  this  state  body  would  have  become  guilty  of  violating  a  sacred 
agreement;  therefore,  we  see  how  unfair  this  request  was. 

Review  of  a  Recent  Book 

Sometime  ago,  I  obtained  a  booklet  being  circulated  in  Georgia,  the  author  being 
the  Reverend  Cary  Watkins.  The  title  is  "Who  Are  These  Connectional  Free  Will 
Baptists?"  The  booklet  was  read  very  carefully  and  prayerfully.  In  fact,  this  writer 
h^s  res d  everything  available  since  the  1961  session  of  the  National  Association  which 
would  throw  light  on  the  disturbing  issue.  He  has  kept  an  open  mind,  with  the 
purpose  of  honestly  weighing  the  evidence  on  both  sides.  It  is  not  the  purpose  to  con- 
demn or  condone  the  work  of  Mr.  Watkins,  but  to  keep  the  record  in  proper  line. 
As  for  the  court  record  of  1912,  we  have  to  admit  the  record,  but  what  we  cannot 
endorse  is  the  implications  and  applications  of  the  writing.  Just  keep  in  mind  that 
this  case  took  place  23  years  before  the  National  Association  was  born;  and  if  the 
implications  should  be  true,  would  it  be  considered  good  faith  and  polity  to  condemn 
a  custom  after  having  associated  with  it  for  25  years  without  resenting  it? 
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Let  it  be  understood  that  this  writer  has  no  desire  to  alienate  friends  or  create  any 
enemies,  and  we  have  enjoyed  the  fellowship  and  friendship  of  those  on  both  sides 
of  this  conflict;  but  we  are  duty  bound  to  live  up  to  our  convictions. 

It  seems  that  the  one  thing  Mr.  Watkins  wanted  to  prove  was  the  fact  that 
Free  Will  Baptists  of  North  Carolina  were  partially  connectionaJ  in  church  govern- 
ment, and  he  traced  it  back  to  1899.  Good  for  Mr.  Watkins.  He  did  show  that 
the  clause  in  the  discipline  under  "Independence  of  the  Local  Church"  was  partially 
connectionaJ  and  had  been  practiced  sixty-two  years.  Then  why  condemn  it?  The 
custom  is  well  established.  If  the  National  Association  ever  saw  any  wrong  in  the 
practice,  something  should  have  been  done  long  ago;  and  since  nothing  has  been 
done  until  now,  it  is  honestly  believed  that  silence  should  be  the  order  under  the 
circumstances. 

Where  is  the  wrong  implication  in  this  booklet  under  consideration?  If  it  is  not 
to  show  a  similar  situation  in  the  present  lawsuit  that  existed  then,  what  was  the 
purpose  of  the  writing?  Those  who  are  familiar  with  the  condition  then  know  that  no 
one  local  church  was  being  investigated  for  majority  or  minority.  It  was  a  big 
majority  of  the  conference  churches  against  a  small  minority  of  churches  that  had 
been  thrown  out,  and  they  were  being  sued  for  the  rule  of  the  majority  which  had 
corrupted  the  doctrine  more  so  than  the  government;  and  it  was  proven  that  the 
corrupt  doctrine  was  a  departure  from  the  doctrine  of  the  original  conference;  thus 
the  court  finally  upheld  the  right  of  the  minority  to  reorganize  on  the  original  doc- 
trine. Furthermore,  let  it  be  understood  that  one  of  the  leading  laymen  with  the 
minority  was  appointed  as  a  committeeman  in  the  revision  of  the  discipline  which 
was  adopted  in  1916.  Does  not  common  sense  teach  that  if  the  part  of  the  1899 
revision  which  is  claimed  now  to  be  a  main  factor  in  the  present  situation  should  have 
been  an  issue  in  1912,  that  in  three  years'  time,  this  man  would  never  have  agreed 
for  it  to  be  left  in  the  Discipline.  It  is  true  that,  in  that  case,  the  main  issue  was  doc- 
trinal and  not  governmental;  and  even  though  there  were  objectional  features  in  that 
1899  revision  on  current  government,  they  did  not  find  a  place  in  the  1916  revision. 
The  very  phrase  Mr.  Watkins  claims  was  overlooked  and  left  in  the  revision  has  been 
the  means  of  saving  other  churches  for  the  denomination.  Furthermore,  the  proof 
that  this  part  of  the  discipline  was  enacted  in  1899  is  rather  vague — one  would  have 
to  see  the  older  revisions  for  proof.  Where  can  the  older  copy  be  found?  No,  it  is 
not  being  denied  or  admitted.  Remember  too,  the  Cape  Fear  Discipline  of  1914 
was  being  harmonized  with  the  discipline  of  the  other  conferences  of  the  State 
Convention.  Who  would  think  that  the  other  conference  committees  would  have 
admitted  a  corrupted  phrase  which  had  worked  such  havoc  in  the  Cape  Fear  Con- 
ference? It  is  true  that  this  troublesome  group  was  using  every  means  available  to 
get  a  toehold  in  other  conferences,  especially  in  the  Western;  but  all  they  ever  did  was 
to  bring  about  a  state  of  confusion  in  a  few  of  the  churches,  and  one  in  particular; 
but  had  the  congregational  form  of  absolute  government  been  in  force,  in  all  pos- 
sibility, a  few  of  the  churches  would  have  been  lost.  In  one  particular  instance,  one 
church  was  under  investigation  for  some  time,  but  it  finally  yielded  to  the  ruling  of 
the  Western  Conference  and  is  now  one  of  the  leading  churches  of  that  conference. 
Our  Conviction 

While  serving  on  the  merger  committee  in  Denison,  Texas,  in  1934,  it  was 
my  conviction  then  that  it  would  be  unwise  to  make  the  National  Association  which 
was  being  instituted  a  disciplinary  body,  especially  to  the  extent  of  requiring  any  state 
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or  section  of  the  connection  to  change  any  of  their  customs  or  usages,  or  even  to 
demand  that  any  group  should  adopt  the  national  treatise  which  might  be  offered. 
This  same  conviction  prevailed  while  serving  on  the  General  Board  in  the  instance 
when  a  certain  state  tried  to  appeal  to  the  national  body  to  seat  them  instead  of  the 
group  that  was  already  seated,  because  that  group  already  in  was  not  being  governed 
by  the  national  treatise  and  the  appealing  group  was.  This  same  conviction  was  not 
changed  in  Norfolk,  Virginia;  and  for  that  reason,  our  vote  was  cast  in  the  negative 
to  all  motions  dealing  with  a  local  situation.  This  conviction  is  still  ours;  therefore, 
we  must  stand  firm  against  the  action  of  the  National  Association  until  the  merger 
agreement  has  been  changed. 

Conclusion 

In  summing  up  the  whole  situation,  we  can  safely  say  that  the  State  Convention 
of  North  Carolina  has  not  departed  from  the  faith  of  the  Original  Free  Will  Baptists, 
nor  any  custom  or  usage;  neither  has  the  Western  Conference  of  that  state  violated 
any  governmental  practice  according  to  the  evidence  of  the  courts  in  which  the  case 
has  been  tried  so  far.  In  the  verdict  of  the  jurors  in  the  Superior  Court  of  Durham 
County  of  North  Carolina  in  March,  it  was  stated  that  the  Western  Conference  had 
a  legal  right  to  recognize  the  minority  as  the  true  Free  Will  Baptist  congregation  of 
the  Edgemont  Church;  but,  at  the  time,  the  property  was  awarded  to  the  majority 
group,  even  though  they  had  departed  from  the  faith.  It  was  for  that  reason  that  the 
minority  faction  appealed  to  the  Supreme  Court  of  North  Carolina.  No  one  can 
know  just  what  the  outcome  will  be;  but,  regardless  of  the  decision  of  the  Supreme 
Court,  it  will  not  alter  the  action  of  the  North  Carolina  State  Convention  nor  the 
National  Association.  This  is  something  that  will  have  to  be  worked  out  as  time 
passes.  And  regardless  of  what  anyone  may  believe  about  the  situation,  this  one 
question  remains  as  a  burning  issue:  Did  the  National  Association  violate  a  sacred 
agreement  when  they  took  the  action  regarding  North  Carolina  in  their  1961  session? 
If  the  customs  and  usages  in  North  Carolina  are  repugnant  to  the  National  Associa- 
tion, it  is  honestly  believed  that  the  conflict  could  have  been  worked  out  eventually, 
had  this  great  body  gone  about  it  in  a  more  congenial  and  Christian  manner. 

It  was  admitted  by  the  Executive  Committee  of  the  National  Association  in  the 
November  issue  of  Contact  that  it  has  been  the  custom  or  practice  for  Free  Will 
Baptists  for  years  to  ordain  and  discipline  ministers.  WTho  will  deny  this  to  be  a 
form  of  connectional  government?  Sometime  ago,  the  pastor  of  the  Miles  faction 
of  the  Edgemont  Church  stated  that  the  "Provision  and  Claim"  as  found  on  Page  39 
of  the  national  treatise  was  placed  there  in  order  for  North  Carolina  to  practice  the 
type  of  government  they  might  choose.  With  these  two  admissions,  it  would  seem 
that  the  National  Association  would  have  no  issue  at  all;  and  nothing  would  be  left 
to  be  done  but  apologize  to  North  Carolina  for  the  actions  that  were  taken  in  the 
1961  session  and  restore  the  North  Carolina  State  Convention  to  its  fellowship  in 
the  national  body. 

The  principal  reason  for  this  being  written  is  for  the  sake  of  unity,  especially 
in  Georgia.  Shall  we  work  for  harmony  or  division?  It  is  not  being  suggested  that 
anvone  give  up  an  honest  conviction,  and  it  is  possible  for  the  Free  Will  Baptists  of 
Georgia  to  stay  together  and  work  together,  even  though  there  may  be  a  difference 
of  opinions.  Not  being  too  familiar  with  the  situation,  it  can  easily  be  understood 
why  some  think  it  best  to  go  on  with  the  National  Association;  while  there  are  those 
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who  are  conscientiously  opposed  to  the  National  Association  stepping  into  a  local 
situation.  This  group  believes  that  a  great  injustice  has  been  done,  and  they  resent 
the  action  of  such  interference. 

There  are  three  courses,  either  one  of  which  may  be  followed: 

1.  All  may  go  on  working  with  the  majority,  whichever  way  that  may  be;  but 
it  is  well  known  that  some  will  not  do  this,  either  way  it  might  go. 

2.  The  second  course  is  to  divide  our  forces  and  have  two  opposing  groups  of  the 
denomination  in  the  state.    This  will  probably  mean  defeat  for  both  factions. 

3.  The  third  course,  and  no  doubt  the  best  one,  is  for  all  to  agree  to  stay  together 
and  work  together  for  a  strong  state  program,  letting  those  who  want  to  support  the 
National  Association  do  so  without  being  molested,  while  those  who  want  to  throw 
their  support  to  the  Original  Free  Will  Baptists  of  North  Carolina  likewise  be 
permitted  to  do  so  without  any  friction.  This  seems  to  be  the  only  way  for  Georgia 
to  stay  together. 

It  is  suggested  that  the  ministers  and  leading  laymen  get  together  and  put  forth 
an  honest  effort  to  work  out  the  solution. 

Then  finally,  it  is  suggested  that  much  time  be  spent  in  prayer  and  the  study 
of  the  Word.  Let  us  trust  that  right  will  prevail  and  that  the  denomination  will 
again  be  united. 
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Appendage 


Since  the  National  Association  of  Free  Will  Baptists  has  convened  in  its  1962 
session  after  this  booklet  was  finished,  it  is  considered  needful  that  an  appendage 
should  be  given  showing  the  latest  developments. 

The  action  of  the  National  Association  in  receiving  the  newly-formed  state 
association  of  North  Carolina  into  full  fellowship  and  requiring  that  all  future 
relationship  be  recognized  through  that  body  has  permanently  closed  the  door  for 
any  negotiations  relative  to  restoring  fellowship  with  the  North  Carolina  State  Con- 
vention of  Original  Free  Will  Baptists;  a  statement  made  by  a  member  of  the 
General  Board  while  the  national  body  was  in  session  which  went  unchallenged  or 
corrected  shows  definitely  where  the  National  Association  stands.  The  statement 
referred  to  was,  "There  are  no  Free  Will  Baptists  in  North  Carolina  except  those 
represented  by  the  new  state  body."  This  same  board  member  further  stated  that  the 
Sunday  School  Board  had  made,  not  only  the  best,  but  the  only  report  on  Free  Will 
Baptist  Sunday  school  literature  used. 

The  two  statements  above  raise  the  question,  Who  are  Free  Will  Baptists  or 
what  must  one  do  to  qualify  as  one? 

May  we  reiterate,  that  the  only  acknowledged  issue  that  caused  the  breach  in 
the  fellowship  with  the  State  Convention  was  that  of  church  government.  Please 
keep  in  mind  that  the  State  Convention  withdrew  fellowship  from  the  national 
body  because  it  could  not  obtain  any  negotiations,  and  the  withdrawal  was  to  last 
only  until  such  could  be  obtained  and  satisfaction  brought  about.  Never  before  in 
the  history  of  the  National  Association  has  this  body  ever  considered  an  appeal  of 
any  state,  district,  or  local  church  and  made  any  request  for  a  change  or  repudiation 
of  any  form  of  government  or  usage  or  any  other  particular  point  of  doctrine,  al- 
though differences  have  been  occurring  all  along.  But  now  it  is  basing  the  qualifica- 
tion for  being  Free  Will  Baptist  on  just  one  point  of  governmental  usage.  I  would 
think,  that  to  determine  the  definition  of  a  Free  Will  Baptist,  we  would  have  to 
determine  the  origin  of  the  term.  Going  back  to  the  days  of  Paul  Palmer,  history 
bears  us  out  in  the  fact  that  Palmer  and  those  who  were  associated  with  him  were 
called  freewillers  because  they  preached  and  believed  in  the  freedom  of  the  human 
will;  therefore,  we  find  that  the  term  was  one  of  theology  and  not  government  but 
the  theological  belief  of  the  State  Convention  of  North  Carolina  has  never  been 
questioned  by  any  one.  These  early  believers  were  already  Baptists;  now  they  were 
and  are  Free  Will  Baptists.  The  onlv  reason  that  has  ever  been  revealed  for  their 
being  called  Free  Will  Baptists  was  the  fact  that  they  believed  in  baptism  by  im- 
mersion and  the  freedom  of  the  will.  I  am  sure  that  you,  dear  reader,  will  agree 
that  no  one  has  to  be  affiliated  with  the  National  Association  to  be  a  Free  Will 
Baptist.  There  are  many  different  kinds  of  Free  Will  Baptists.  There  are  three 
distinct  kinds  of  Free  Will  Baptists  in  North  Carolina  and  probably  more  in  other 
areas.  They  have  the  Pentecostal  Free  Will  Baptists,  the  Independent  Free  Will 
Baptists,  and  the  Original  Free  Will  Baptists;  but  all  are  Free  Will  Baptists.  If  ten 
thousand  would  say  that  there  are  no  Free  Will  Baptists  except  those  affiliated  with 
the  National  Asociation  that  would  not  make  it  true.  On  the  other  hand,  it  can  be 
said  truthfully  that  no  one  is  a  Free  Will  Baptist  because  of  being  affiliated  with  some 
Free  Will  Baptist  organization.  Theologically,  no  one  who  believes  in  the  doctrine 
of  eternal  security  can  be  a  Free  Will  Baptist  because  those  who  believe  such  can 
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not  believe  in  the  freedom  of  the  human  will.  There  are  five  points  in  the  theology 
advocated  by  Jacobus  Arminius  in  opposition  to  the  five  points  by  John  Calvin  on  the 
freedom  of  the  human  will  and  there  seems  to  be  no  middle  ground.  According  to 
the  testimony  of  some  of  the  witnesses  for  the  National  Association  in  the  recent 
court  trial  in  Durham,  North  Carolina,  it  is  not  any  thing  unusual  for  Free  Will 
Baptists  to  be  believers  in  eternal  security,  but  none  of  the  witnesses  on  the  opposite 
side  concurred.  Now  will  somebody  tell  who  are  the  Free  Will  Baptists,  the  Na- 
tional Association  or  the  North  Carolina  State  Convention? 

There  are  approximately  40,000  in  North  Carolina  who  are  loyal  to  the  State 
Convention;  and  they  claim  to  be  the  Original  Free  Will  Baptists  because  they  can 
trace  their  records  back  to  the  time  of  Paul  Palmer.  The  Central  Conference  which 
is  the  mother  conference  has  a  record  of  213  years  of  operation  according  to  their 
minutes.  Another  question  to  be  answered,  Can  a  group  of  Free  Will  Baptists  who 
splinter  off  and  organize  in  opposition  to  the  well  established  order  truly  assume  the 
name  "Original  Free  Will  Baptists"?  Would  not  this  be  purely  presumptious? 
The  word  originaJ  applies  only  to  history  and  should  be  used  only  by  those  who  are 
descendants  or  those  connected  with  the  descendants  by  virtue  of  affiliation. 

Some  cyclopedias  give  Elder  Benjamin  Randall  credit  as  being  the  founder  of 
the  Free  Will  Baptist  denomination,  but  no  where  in  all  the  literature  of  that  move- 
ment do  we  find  the  authors  claiming  to  be  original;  in  fact,  the  term  Free  WiJJ 
was  seldom  used.  Instead,  they  combined  the  two  words  and  formed  Fieewill; 
which  was  never  held  in  very  high  regard.  So,  in  course  of  time,  the  word  was 
made  to  read  Free  and  was  so  used  until  the  merger  with  the  Northern  Baptist  Con- 
vention, after  which  the  denomination  lost  its  identity,  although  the  name  was  never 
officially  dropped.  Seemingly,  it  was  left  out  by  common  consent.  We  have  ob- 
served of  late  that  some  of  our  church  periodicals  are  headed  "Freewill  Baptist." 
Some  may  say  this  is  a  trivial  matter  and  should  not  be  mentioned.  After  all,  it 
is  one  step  in  the  wrong  direction  which  could  lead  to  the  loss  of  the  original  identity. 
Once  a  downward  course  is  started,  it  is  easier  to  continue  in  that  direction  than  it 
is  to  turn  around  and  start  back  up. 

One  of  our  pastors,  some  few  weeks  ago,  had  "Stand  Fast,  Therefore — "as  the 
caption  of  a  featured  article  in  his  weekly  periodical.  By  reading  in  our  own  version 
we  can  say  that  by  God's  help  we  intend  to  observe  the  admonition  and  stand  fast 
in  the  faith  as  advocated  and  proclaimed  by  the  Original  Free  Will  Baptists.  The 
risk  is  too  great  to  digress.  In  the  article  referred  to  above,  the  pastor  endeavored 
to  impress  upon  his  people  and  others  that  the  action  of  the  North  Carolina  State 
Convention  in  departing  from  the  National  Association  had  met  with  complete  failure 
and  will  be  more  so  in  Georgia  if  undertaken.  Let  that  be  as  it  may,  I  would  advise 
all  who  are  concerned  that  falsehood  and  wrong  may  ride  the  crest  for  a  time  and 
that  truth  and  right  may  seemingly  be  crushed;  but  keep  in  mind  the  old  adage, 
"Truth  crushed  to  earth  will  rise  again." 

The  Original  Free  Will  Baptists  have  almost  gone  down  in  defeat  several  times, 
but  they  have  always  come  back  reinforced.  Beware,  do  not  be  led  astray  by  any 
flamboyant  movements,  right  or  wrong.  May  we  stand  for  the  right,  even  if  we 
have  to  stand  alone.  Remember  the  words  of  the  apostle  Paul  as  he  wrote  to  young 
Timothy,  "No  man  stood  with  me,  but  all  men  forsook  me — notwithstanding,  the 
Lord  stood  with  me  and  strengthened  me"  (2  Timothy  4:16,  17). 
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